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Tafsir  Ibn  Kathir 

Alama  Imad  ud  Din  Ibn  Kathir 


Tafsir  ibn  Kathir,  is  a  classic  Sunni  Islam  Tafsir  (commentary  of  the  Qur'an)  by  Imad  ud  Din  Ibn  Kathir.  It  is 
considered  to  be  a  summary  of  the  earlier  Tafsir  al-Tabari.  It  is  popular  because  it  uses  Hadith  to  explain  each 

verse  and  chapter  of  the  Qur'an. . . 

Surah  Ta  Ha 


^i>  J1' 1  1 

In  the  Name  of  Allah,  the  Most  Gracious,  the  Most  Merciful. 

1. 

Ta  Ha. 

2. 

We  have  not  sent  down  the  Qur'an  unto  you  to  cause  you  distress, 

3. 

But  only  as  a  Reminder  to  those  who  fear  (Allah). 

4. 

A  revelation  from  Him  Who  created  the  earth  and  high  heavens. 

5. 

The  Most  Gracious  Istawa  the  Throne. 

6. 

✓  $ 

(j*  A 1  bo  3  L  La  3  1  d  bo  3  0  3-^-4 1 Q  b°^3 

To  Him  belongs  all  that  is  in  the  heavens  and  all  that  is  on  the  earth,  and  all  that  is  between  them, 
and  all  that  is  under  the  soil. 

7. 

And  if  you  speak  aloud,  then  verily,  He  knows  the  secret  and  that  which  is  yet  more  hidden. 

20:8  Allah!  There  is  no  God  but  Him!  To  Him  belong  the  Best  Names. 


The  Qur'an  is  a  Reminder  and  a  Revelation  from  Allah 


Allah  says, 


Ta  Ha. 

We  have  already  discussed  the  separated  letters  at  the  beginning  of  Surah  Al-Baqarah,  so  there  is  no 
need  to  repeat  its  discussion  here. 

Allah  says, 


We  have  not  sent  down  the  Qur'an  unto  you  to  cause  you  distress, 

Juwaybir  reported  that  Ad-Dahhak  said, 

"When  Allah  sent  the  Qur'an  down  to  His  Messenger,  he  and  his  Companions  adhered  to  it.  Thus, 
the  idolators  of  the  Quraysh  said,  'This  Qur'an  was  only  revealed  to  Muhammad  to  cause  him 
distress.' 

Therefore,  Allah  revealed, 


Ta  Ha.  We  have  not  sent  down  the  Qur'an  unto  you  to  cause  you  distress,  but  only  as  a  Reminder  to  those 
who  fear  (Allah). 

The  matter  is  not  like  the  people  of  falsehood  claim.  Rather,  whomever  Allah  gives  knowledge  to,  it 
is  because  Allah  wants  him  to  have  an  abundance  of  good.  This  like  what  is  confirmed  in  the  Two 
Sahihs  on  the  authority  of  Ibn  Mas'ud,  who  said  that  the  Messenger  of  Allah  said, 


(jji) l^jU-dj&ul^jJ^ 


Whomever  Allah  wants  good  for,  then  He  gives  him  the  understanding  of  the  religion. 

Mujahid  commented  on  Allah's  statement,  (We  have  not  sent  down  the  Qur'an 

unto  you  to  cause  you  distress), 

"This  is  like  His  statement,  lA^jAUji-yU  So  recite  as  much  of  the  Qur'an  as  may  be  easy  (for  you). 
(73:20)  For,  the  people  used  to  hang  ropes  at  their  chests  (to  hang  on  to  when  tired)  in  the  prayer." 

Qatadah  said,  , 


"No,  by  Allah,  He  did  not  make  it  a  thing  of  distress.  Rather,  He  made  it  a  mercy,  a  light  and  a 
guide  to  Paradise." 
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Allah  said, 


But  only  as  a  Reminder  to  those  who  fear  (Allah). 

Allah  revealed  His  Book  and  sent  His  Messenger  as  a  mercy  for  His  servants,  so  that  the  person  who 
reflects  may  be  reminded.  Thus,  a  man  will  benefit  from  what  he  hears  of  the  Book  of  Allah,  it  is  a 
remembrance  in  which  Allah  revealed  what  He  permits  and  prohibits. 

His  saying, 

( s  cjI  jU-DI 

A  Revelation  from  Him  (Allah)  Who  has  created  the  earth  and  high  heavens. 

means,  'This  Qur'an,  which  has  come  to  you,  O  Muhammad,  is  a  revelation  from  your  Lord.  He  is  the 
Lord  of  everything  and  its  King.  He  is  Most  Able  to  do  whatever  He  wills.  He  created  the  earth  with  its 
low  depths  and  dense  regions.  He  created  the  lofty  heavens  with  their  high  altitudes  and  subtleties.' 

It  has  been  reported  in  a  Hadith,  which  At-Tirmidhi  and  others  graded  as  authentic,  that;  the  density  of 
each  sky  of  the  heavens  is  the  distance  of  five  hundred  years  travel  and  the  distance  between  it  and 
the  next  heaven  is  also  five  hundred  years. 

Concerning  Allah's  statement, 

The  Most  Gracious  Istawa  the  Throne. 

A  discussion  concerning  this  has  already  preceded  in  Surah  Al-A'raf,  so  there  is  no  need  to  repeat  it 
here. 

The  safest  path  to  take  in  understanding  this,  is  the  way  of  the  Salaf  (predecessors).  Their  way  was  to 
accept  that  which  has  been  reported  concerning  this  from  the  Book  and  the  Sunnah  without  describing 
it,  reinterpreting  it,  resembling  it  to  creation,  rejecting  it,  or  comparing  it  to  attributes  of  the  creatures. 

Concerning  Allah's  statement, 

0  (j  b><£! 

To  Him  belong  all  that  is  in  the  heavens  and  all  that  is  on  the  earth,  and  all  that  is  between  them,  and 

all  that  is  under  the  soil. 

This  means  all  of  this  is  owned  by  Him  and  in  His  grasp.  It  is  all  under  His  control,  will,  intent  and 
judgement.  He  created  all  of  this,  He  owns  it  and  He  is  the  God  of  all  of  it.  There  is  no  true  God  other 
than  He  and  no  Lord  other  than  He. 

Concerning  Allah's  statement,  ujS lisj&j  and  all  that  is  under  the  soil.  Muhammad  bin  Ka'b  said, 

"This  means  that  which  is  beneath  the  seventh  earth." 

Concerning  Allah's  statement, 

(  V )  I  ujj 

And  if  you  speak  aloud,  then  verily,  He  knows  the  secret  and  that  which  is  yet  more  hidden. 
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This  means  that  He  Who  revealed  this  Qur'an,  has  also  created  the  high  heavens  and  the  earth  and 
He  knows  that  which  is  secret  and  what  is  even  more  hidden.  As  Allah  says, 

Q*>(/ 1  (/  Ij  03^-^  l(J  I  JJ 

Say:  "It  has  been  sent  down  by  Him  Who  knows  the  secret  of  the  heavens  and  the  earth.  Truly,  He  is  Oft- 
Forgiving,  Most  Merciful."  (25:6) 

Ali  bin  Abi  Talhah  reported  that  Ibn  Abbas  said, 

(He  knows  the  secret  and  that  which  is  yet  more  hidden),  The  secret  is  what  the  son  of 
Adam  hides  within  himself,  and 

j^tj  (that  which  is  yet  more  hidden),  is  the  deeds  of  the  son  of  Adam,  which  are  hidden  before  he 
does  them. 

Allah  knows  all  of  that.  His  knowledge  encompasses  that  which  has  passed  and  that  which  is  in  the 
future  and  it  is  one,  complete  knowledge.  In  this  regard,  all  of  the  creatures  are  as  one  soul  to  Him. 
That  is  the  meaning  of  His  statement, 


The  creation  of  you  all  and  the  resurrection  of  you  all  are  only  as  a  single  person.  (31 :28) 
Concerning  Allah's  statement, 

Allah!  There  is  no  God  but  Him!  To  Him  belongs  the  Best  Names. 

This  means,  'He  Who  revealed  this  Qur'an  to  you  (O  Muhammad),  He  is  Allah,  there  is  no  God  except 
Him.  He  is  the  Owner  of  the  Best  Names  and  the  most  lofty  attributes.' 


Allah  tells, 


(  ^  )  [S1  ^  tit  (Jib j 

And  has  there  come  to  you  the  story  of  Musa! 
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When  he  saw  a  fire,  he  said  to  his  family:  "Wait! 

From  this  point,  Allah  begins  to  mention  the  story  of  Musa,  how  revelation  began  to  come  to  Him,  and 
Allah's  speaking  directly  to  him. 

This  occurred  after  Musa  had  completed  the  time  agreed  upon  between  he  and  his  father-in-law  that 
he  would  herd  sheep.  He  was  traveling  with  his  family,  and  it  has  been  said  that  he  was  headed  for 
the  land  of  Egypt,  after  having  been  away  from  it  for  more  than  ten  years.  He  had  his  wife  with  him  and 
he  became  lost  on  the  way  during  a  cold,  wintry  night. 

Therefore,  he  settled  down,  making  a  camp  between  some  mountain  passes  and  mountains  that  were 
covered  with  snow,  sleet,  dense  clouds,  darkness  and  fog.  He  began  to  try  to  make  a  fire  with  a 
kindling  device  he  had  with  him,  in  order  to  produce  some  light,  as  was  customary.  However,  it  would 
not  kindle  anything  and  it  even  stopped  giving  off  sparks.  While  he  was  in  this  condition,  he  saw  a  fire 
from  the  side  of  the  mountain.  It  appeared  to  him  to  be  a  fire  glowing  from  the  right  side  of  the 
mountain  from  where  he  was.  He  then  announced  the  good  news  to  his  family  saying, 

■  ■  ■  ■  ■ 

Verily,  I  have  seen  a  fire;  perhaps  I  can  bring  you  some  burning  brand, 

This  means  a  flame  from  a  fire.  In  another  Ayah  he  said, 

or  a  burning  firebrand.  (28:29) 

This  is  a  coal  that  has  a  burning  flame. 

that  you  may  warm  yourselves.  (28:29) 

This  proves  that  it  was  in  fact  cold  weather  at  that  time. 

Concerning  his  statement,  (some  burning  brand).  This  proves  that  it  was  dark. 

In  reference  to  his  statement, 

( '  ■  till  ■  •  • 
or  find  some  guidance  at  the  fire. 

This  means  someone  who  can  guide  me  to  the  road.  This  proves  that  he  lost  the  road. 

This  is  as  Ath-Thawri  reported  from  Abu  Sa'id  Al-A'war,  from  Ikrimah,  from  Ibn  Abbas  that  he  said 
concerning  Allah's  statement,  (or  find  some  guidance  at  the  fire), 

"This  means  someone  who  will  guide  me  to  the  road.  They  were  cold  and  had  lost  their  way.  Then, 
when  he  (Musa)  saw  the  fire  he  said,  'Either  I  will  find  someone  who  can  guide  us  to  the  road,  or  at 
least  I  can  bring  you  all  some  fire  that  you  can  kindle  with.’" 


And  when  he  came  to  it  (the  fire),  he  was  called  by  name:  "O  Musa!" 
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12. 

"Verily,  1  am  your  Lord!  So  take  off  your  shoes;  you  are  in  the  sacred  valley,  Tuwa." 

13. 

(J j  Gtj 

"And  1  have  chosen  you.  So  listen  to  that  which  will  be  revealed  (to  you)!" 

14. 

"Verily,  1  am  Allah!  There  is  no  God  but  Me,  so  worship  Me,  and  perform  Salah  for  My 
remembrance." 

15. 

"Verily,  the  Hour  is  coming  -  and  1  am  almost  hiding  it  --  that  every  person  may  be  rewarded  for 
that  which  he  strives." 

16. 

"Therefore,  let  not  the  one  who  believes  not  therein,  but  follows  his  own  lusts,  divert  you 
therefrom,  lest  you  perish." 

The  First  Revelation  to  Musa 


Allah,  the  Exalted,  says, 


And  when  he  came  to  it, 

This  is  referring  to  the  fire  when  he  approached  it. 

0  ■■■ 

He  was  called  by  name:  "O  Musa!" 

In  another  Ayah  it  says, 

He  was  called  from  the  right  side  of  the  valley,  in  the  blessed  place,  from  the  tree:  "O  Musa!  Verily,  I  am  Allah." 

(28:30) 

However,  here  Allah  says, 

. .  .lilji 

Verily,  I  am  your  Lord! 

meaning,  'the  One  Who  is  talking  to  you  and  addressing  you,' 

6 


So  take  off  your  shoes; 

Ali  bin  Abi  Talib,  Abu  Dharr,  Abu  Ayub  and  others  of  the  Salaf  said, 

"They  (his  sandals)  were  from  the  skin  of  a  donkey  that  was  not  slaughtered." 

It  has  also  been  said  that;  he  was  only  commanded  to  remove  his  sandals  due  to  respect  for  the 
blessed  spot. 

Concerning  Allah's  statement, 

0  ■  ■  ■ 

you  are  in  the  sacred  valley,  Tuwa." 

(Tuwa)  Ali  bin  Abi  Talhah  said  that  Ibn  Abbas  said,  "It  is  the  name  of  the  valley." 

Others  have  said  the  same. 

This  is  merely  mentioned  as  something  to  give  more  explanation  to  the  story.  It  has  also  been  said 
that  it  is  a  figure  of  speech,  which  comes  from  the  command  to  place  his  feet  down. 

It  has  also  been  said  that  it  means  'doubly  sacred'  and  that  Tuwa  is  something  that  has  repetitious 
blessings. 

However,  the  first  opinion  is  most  correct.  It  is  similar  to  Allah's  statement, 

When  his  Lord  called  him  in  the  sacred  valley  of  Tuwa.  (79:16) 

Allah's  statement, 

And  I  have  chosen  you. 

is  similar  to  His  statement, 


I  have  chosen  you  above  men  by  My  Messages,  and  by  My  speaking  (to  you).  (7:144) 

This  means  over  all  human  beings  of  that  time. 

It  has  also  been  said  that  Allah  said, 

"O  Musa,  do  you  know  why  I  chose  to  speak  to  you  directly  out  of  all  of  the  people!" 

Musa  said,  "No." 

Allah  then  said,  "Because  I  have  not  made  anyone  humble  himself  as  much  as  you  have  humbled 
yourself. " 

Concerning  Allah's  statement, 

0  ■  ■  ■ 

So  listen  to  that  which  will  be  revealed. 
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"Now  listen  to  what  I  say  to  you  and  what  I  reveal  to  you." 


Verily,  I  am  Allah!  There  is  no  God  but  Me, 

This  is  the  first  obligation  upon  all  responsible  people  of  age,  that  they  know  that  there  is  no  God 
worthy  of  worship  except  Allah  alone,  Who  has  no  partners. 

Concerning  Allah's  statement, 


so  worship  Me, 

This  means,  "Single  Me  out  alone  for  worship,  and  establish  My  worship  without  associating  anything 
with  Me." 
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and  perform  Salah  for  My  remembrance. 

It  has  been  said  that  this  means,  "Pray  in  order  to  remember  Me." 

It  has  also  been  said  that  it  means,  "And  establish  the  prayer  whenever  you  remember  Me." 

There  is  a  supporting  evidence  for  this  second  statement  in  a  Hadith  recorded  by  Imam  Ahmad  from 
Anas,  who  said  that  the  Messenger  of  Allah  said, 

^JSfiLall^tj  .  . . 


Whenever  one  of  you  sleeps  past  the  prayer,  or  he  forgets  to  pray,  then  let  him  pray  when  he 
remembers  it.  For  verily,  Allah  said, 

And  perform  Salah  for  My  remembrance. 

In  the  Two  Sahihs  it  is  reported  from  Anas  that  the  Messenger  of  Allah  said, 


Whoever  slept  past  the  prayer,  or  forgot  it,  then  his  expiation  is  that  he  prays  it  when  he 
remembers  it.  There  is  no  expiation  for  it  other  than  that. 

Concerning  Allah's  statement, 


. . .  3sjlj.3i.LiJ I (jj 
Verily,  the  Hour  is  coming, 

This  means  that  it  is  established  and  there  is  no  avoiding  it.  It  will  be  and  it  is  inevitable. 

Concerning  Allah's  statement, 

. . .  L^iit  . . . 

I  am  almost  hiding  it, 

Ad-Dahhak  related  from  Ibn  Abbas  that  he  used  to  recite  it  as,  "I  almost  kept  it  hidden  -  from  myself." 
Ibn  Abbas  then  would  say,  "Because  nothing  is  ever  hidden  from  Allah's  Self." 
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9  ' 

Ali  bin  Abi  Talhah  reported  from  Ibn  Abbas  that  he  said,  (I  am  almost  hiding  it),  "This  means 

that  no  one  knows  its  appointed  time  except  Me  (Allah)." 

Allah  also  said, 

Heavy  is  its  burden  through  the  heavens  and  the  earth.  It  shall  not  come  upon  you  except  all  of  a  sudden.  (7:187) 
This  means  that  its  knowledge  weighs  heavily  upon  the  dwellers  of  the  heavens  and  the  earth. 
Concerning  Allah's  statement, 

0  . . . 

that  every  person  may  be  rewarded  for  that  which  he  strives. 

"I  will  establish  it  and  it  is  inevitable.  I  will  certainly  reward  every  person  who  does  something, 
according  to  what  he  did." 

So  whosoever  does  good  equal  to  the  weight  of  an  atom  shall  see  it.  And  whosoever  does  evil  equal 
to  the  weight  of  an  atom  shall  see  it.  (99:7-8) 

You  are  only  being  requited  for  what  you  used  to  do.  (52:1 6) 

Allah  said, 

■  ■  ■ 

Therefore,  let  not  divert  you  the  one  who  believes  not  therein, 

The  address  here  is  directed  towards  all  individuals  who  are  responsible  (and  capable  of  taking  heed 
to  this  message). 

This  means,  "Do  not  follow  the  way  of  the  person  who  does  not  believe  in  the  Hour  (Day  of 
Judgement)  and  he  only  pursues  his  desires  in  this  worldly  life.  He  disobeys  his  Lord  and  only  follows 
his  desires.  Whoever  behaves  like  these  people,  then  verily  he  has  failed  and  lost. 

but  follows  his  own  lusts,  divert  you  therefrom,  lest  you  perish." 

i/M  (lest  you  perish),  This  means  that  you  will  be  destroyed  and  ruined. 

(ill  I  i)  $  ta Ax.  U j 

And  what  will  his  wealth  avail  him  when  he  goes  down  (in  destruction)!  (92:1 1 ) 


"And  what  is  that  in  your  right  hand,  O  Musa" 
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18. 

He  said:  "This  is  my  stick,  whereon  1  lean,  and  wherewith  1  beat  down  branches  for  my  sheep, 
and  wherein  1  find  other  uses." 

19. 

(Allah)  said:  "Cast  it  down,  0  Musa!" 

20. 

IS 

He  cast  it  down,  and  behold!  It  was  a  snake,  moving  quickly 

21. 

Allah  said:  "Grasp  it  and  fear  not;  We  shall  return  it  to  its  former  state." 

The  Stick  of  Musa  turned  into  a  Snake 


This  was  a  proof  from  Allah  for  Musa  and  a  great  miracle.  This  was  something  that  broke  through  the 
boundaries  of  what  is  considered  normal,  thus,  it  was  a  brilliant  evidence  that  none  but  Allah  could  do. 
It  was  also  a  proof  that  no  one  could  come  with  the  likes  of  this  (from  mankind)  except  a  Prophet  who 
was  sent  (by  Allah). 

Concerning  Allah's  statement, 


And  what  is  that  in  your  right  hand,  O  Musa! 

Some  of  the  scholars  of  Tafsir  have  said,  "He  (Allah)  only  said  this  to  him  in  order  to  draw  his  attention 
to  it." 

It  has  also  been  said, 

"He  only  said  this  to  him  in  order  to  affirm  for  him  what  was  in  his  hand.  In  other  words,  that  which 
is  in  your  right  hand  is  a  stick  that  you  are  familiar  with.  You  will  see  what  We  are  about  to  do  to  it 
now." 


And  what  is  that  in  your  right  hand,  O  Musa, 

This  is  an  interrogative  phrase  for  the  purpose  of  affirmation. 

■  ■  ■ 

He  said:  "This  is  my  stick,  whereon  I  lean..." 

I  lean  on  it  while  I  am  walking. 

■  ■  ■  ■  ■ 

and  wherewith  I  beat  down  branches  for  my  sheep, 
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This  means,  'I  use  it  to  shake  the  branches  of  trees  so  that  the  leaves  will  fall  for  my  sheep  to  eat 
them.' 

Abdur-Rahman  bin  Al-Qasim  reported  from  Imam  Malik  that  he  said, 

"(It  is)  when  a  man  places  his  staff  into  a  branch  and  shakes  it  so  that  its  leaves  and  fruit  will  fall 
without  breaking  the  stick.  It  is  not  the  same  as  striking  or  beating." 

Maymun  bin  Mahran  also  said  the  same. 

Concerning  his  statement, 

( 1  .  .  . 

and  wherein  I  find  other  uses. 

This  means  other  benefits,  services  and  needs  besides  this. 

Some  of  the  scholars  took  upon  themselves  the  burden  of  mentioning  many  of  these  obscure  uses. 
Concerning  Allah's  statement, 

(Allah)  said:  "Cast  it  down,  O  Musa!" 

"Throw  down  this  stick  that  is  in  your  right  hand,  O  Musa." 

He  cast  it  down,  and  behold!  It  was  a  snake,  moving  quickly. 

This  means  that  the  stick  changed  into  a  huge  snake,  like  a  long  python,  and  it  moved  with  rapid 
movements.  It  moved  as  if  it  were  the  fastest  type  of  small  snake.  Yet,  it  was  in  the  form  of  the  largest 
snake,  while  still  having  the  fastest  of  movements. 

(moving  quickly),  moving  restlessly. 

Then  Allah  said, 

. . .  i Jak^i  U 

Allah  said:  "Grasp  it  and  fear  not; 

Concerning  Allah's  statement, 

^  . . . 


We  shall  return  it  to  its  former  state. 


the  form  that  it  was  in,  as  you  recognized  it  before. 

22. 

"And  press  your  (right)  hand  to  your  (left)  side:  it  will  come  forth  white  (and  shining),  without  any 
disease  as  another  sign," 

23. 

"That  We  may  show  you  (some)  of  Our  greater  signs." 
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24. 

"Go  to  Fir' awn!  Verily,  he  has  transgressed." 

25. 

He  said:  "0  my  Lord!  Open  for  me  my  chest." 

26. 

"And  ease  my  task  for  me;" 

27. 

"And  loosen  the  knot  from  my  tongue," 

28. 

"That  they  understand  my  speech." 

29. 

"And  appoint  for  me  a  helper  from  my  family," 

30. 

"Harun,  my  brother." 

31. 

"Increase  my  strength  with  him," 

32. 

"And  let  him  share  my  task," 

33. 

"That  we  may  glorify  You  much," 

34. 

"And  remember  You  much," 

35. 

"Verily,  You  are  ever  seeing  us." 

1  jya j  llniLuf 

The  Hand  of  Musa  turning  White  without  any  Disease 


This  is  the  second  sign  of  Musa.  That  is  Allah  has  commanded  him  to  place  his  hand  into  the  opening 
of  his  garment,  as  is  clearly  stated  in  another  Ayah.  It  mentioned  here  merely  as  a  passing  reference, 
saying: 


Allah  said  in  another  Ayah, 


And  press  your  hand  to  your  side: 


And  draw  your  hand  close  to  your  side  to  be  free  from  fear.  These  are  two  signs  from  your  Lord  to  Fir' awn  and  his 

chiefs.  (28:32) 


Mujahid  said,  (And  press  your  hand  to  your  side:),  "This  means  put  your  palm  under 

your  upper  arm." 

When  Musa  put  his  hand  into  the  opening  of  his  garment  and  brought  it  out,  it  came  out  shining  as  if  it 
were  a  half  moon. 

Concerning  His  statement, 

•  •  •  ■  ■  ■ 

it  will  come  forth  white,  without  any  disease, 

This  means  without  any  leprosy,  ailment,  or  disfigurement. 

This  was  stated  by  Ibn  Abbas,  Mujahid,  Ikrimah,  Qatadah,  Ad-Dahhak,  As-Suddi  and  others. 

Al-Hasan  Al-Basri  said, 

"He  brought  it  out,  and  by  Allah,  it  was  as  if  it  were  a  lamp.  From  this  Musa  knew  that  he  had  surely 
met  his  Lord,  the  Mighty  and  Sublime." 

(r retail  ... 


as  another  sign," 

This  is  the  second  sign  of  Musa. 

Allah  says, 

(r  r)cb 

That  We  may  show  you  (some)  of  Our  greater  signs. 


illah  commanded  Musa  to  go  to  Fir' awn  to  convey  the  Message 


Allah  said, 


This  means, 


('r 

Go  to  Fir' awn!  Verily,  he  has  transgressed. 
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"Go  to  Fir' awn,  the  king  of  Egypt,  whom  you  left  Egypt  fleeing  from,  and  invite  him  to  the  worship  of 
Allah  alone,  Who  has  no  partners.  Command  him  to  treat  the  Children  of  Israel  well  and  to  not 
torment  them.  For  verily,  he  has  transgressed,  oppressed,  preferred  the  worldly  life  and  forgotten 
the  Most  High  Lord." 


The  Supplication  of  Musa 


Allah  tells, 

('r 

(Musa)  said:  "O  my  Lord!  Open  for  me  my  chest, 

and  ease  my  task  for  me." 

Musa  requested  his  Lord  to  expand  his  chest  for  his  mission.  For  verily,  He  was  commanding  him  with 
a  great  task  and  a  weighty  affair.  He  was  sending  him  to  the  mightiest  king  on  the  face  of  the  earth  at 
that  time.  He  was  the  most  arrogant  and  severe  of  all  people  in  his  disbelief,  and  He  had  the  largest 
army  and  the  most  powerful  kingdom.  He  was  the  most  tyrannical  and  the  most  obstinate  of  rulers.  His 
case  was  such  that  he  claimed  not  to  know  Allah  at  all,  and  that  he  knew  of  no  god  for  his  subjects 
other  than  himself. 

Along  with  this,  Musa  lived  in  his  home  for  a  period  of  time  as  a  child.  He  stayed  in  Fir' awn’s  own 
room  and  slept  on  his  bed.  Then,  after  this,  he  killed  one  of  their  people  and  feared  that  they  would 
retaliate  by  killing  him  in  return.  Thus,  he  fled  from  them  and  remained  an  outlaw  during  this  entire 
time.  Then,  after  all  of  this,  His  Lord  sent  him  to  them  as  a  warner  calling  them  to  worship  Allah  alone, 
without  associating  partners  with  Him. 

This  is  why  he  said,  O  my  Lord!  Open  for  me  my  chest,  and  ease  my  task  for 

me.  This  means,  "I  cannot  perform  this  task  if  You  do  not  help  me,  aid  me  and  support  me." 

And  loosen  the  knot  from  my  tongue, 

that  they  understand  my  speech. 

This  is  referring  to  the  lisp  that  he  had. 

This  lisp  was  a  result  of  an  incident  when  he  was  presented  a  date  and  a  hot  coal  stone  and  he  placed 
the  coal  on  his  tongue  instead  of  the  date.  A  detailed  explanation  of  this  story  is  forthcoming  in  the 
following  chapters. 

However,  he  did  not  ask  Allah  to  remove  this  affliction  all  together.  Rather,  he  asked  for  removal  of  his 
stammering  so  the  people  would  understand  what  he  intended  in  his  speech.  He  was  only  asking  for 
what  was  necessary  to  deliver  his  message.  If  he  had  asked  for  the  removal  of  his  affliction  in  its 
entirety,  it  would  have  been  cured  for  him. 

However,  the  Prophets  do  not  ask  for  any  more  than  what  is  required.  Therefore,  he  was  left  with  the 
remnants  of  this  accident  that  took  place  with  his  tongue.  Allah  informed  of  what  Fir' awn  said 
concerning  him, 
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B1.it 

Am  I  not  better  than  this  one  who  is  despicable  and  can  scarcely  express  himself  clearly!  (43:52) 

This  means  that  he  is  not  eloquent  in  speech. 

Concerning  Allah's  statement, 

And  appoint  for  me  a  helper  from  my  family, 

(r ' 

Harun,  my  brother. 

This  was  also  a  request  from  Musa  concerning  something  not  pertaining  to  himself.  That  was  his 
request  for  the  assistance  of  his  brother,  Harun. 

Ath-Thawri  reported  from  Abu  Sa'id,  from  Ikrimah,  who  said  that  Ibn  Abbas  said, 

"Harun  was  made  a  Prophet  at  the  same  moment  that  Musa  was  made  a  Prophet." 

Ibn  Abi  Hatim  recorded  that; 

A'ishah  went  out  intending  to  perform  Umrah  and  stopped  to  camp  among  some  Bedouins.  While  she 
was  among  them  she  heard  a  man  say, 

"Which  brother  in  this  life  was  the  most  beneficial  to  his  brother!" 

The  people  said,  "We  do  not  know." 

The  man  said,  "By  Allah,  I  know." 

A'ishah  said,  "I  said  to  myself  about  his  swearing,  that  he  should  not  swear  such  an  oath,  singling  himself  out 
as  knowing  what  person  was  of  most  benefit  to  his  brother." 

The  man  said,  "It  is  Musa,  when  he  asked  for  Prophethood  to  be  bestowed  upon  his  brother." 

Then  A'ishah  said,  "By  Allah,  he  has  spoken  truthfully." 

This  is  why  Allah  commended  Musa  by  saying, 

t^-J  I 

And  he  was  honorable  before  Allah.  (33:69) 

Concerning  Musa's  statement, 

(r ' 

Increase  my  strength  with  him. 

Mujahid  said,  "This  means  to  make  my  back  strong." 

And  let  him  share  my  task. 

make  him  my  consultant  in  this  matter. 

That  we  may  glorify  You  much, 
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(V£)| 

and  remember  You  much. 

Mujahid  said, 

"A  servant  of  Allah  is  not  considered  of  those  who  remember  Allah  much  until  he  remembers  Allah 
while  standing,  sitting  and  lying  down." 

Concerning  his  statement, 

( 0 )  hjVyaj  Lu 

Verily,  You  are  ever  seeing  us. 

This  means  in  Your  choosing  us,  giving  us  the  Prophethood  and  sending  us  to  Your  enemy,  Fir' awn. 
So  unto  You  is  all  praise  for  this. 


36. 

(Allah)  said:  "You  are  granted  your  request,  0  Musa!" 

37. 

"And  indeed  We  conferred  a  favor  on  you  another  time  (before)." 

38. 

(J A  jj 

"When  We  inspired  your  mother  with  that  which  We  inspired." 

39. 

"Saying:  'Put  him  (the  child)  into  the  Tabut  and  put  it  into  the  river;  then  the  river  shall  cast  it  up 
on  the  bank,  and  there,  an  enemy  of  Mine  and  an  enemy  of  his  shall  take  him.’ 

And  1  endued  you  with  love  from  Me,  in  order  that  you  may  be  brought  up  under  My  Eye." 

40. 

20:40  "When  your  sister  went  and  said:  'Shall  1  show  you  one  who  will  nurse  him!’ 

So  We  restored  you  to  your  mother,  that  she  might  cool  her  eyes  and  she  should  not  grieve. 

Then  you  did  kill  a  man,  but  We  saved  you  from  great  distress  and  tried  you  with  a  heavy  trial." 

16 

Glad  Tidings  of  the  acceptance  of  Musa's  Supplication  and  the  Reminder  of  the| 
Previous 


Allah  tells, 


(Allah)  said:  "You  are  granted  your  request,  O  Musa! 

9 

( r  V )  ( (&o  JdD  J 


And  indeed  We  conferred  a  favor  on  you  another  time  (before). 

When  We  inspired  your  mother  with  that  which  We  inspired. 

. . . 

Saying:  'Put  him  (the  child)  into  the  Tabut  and  put  it  into  the  river;  then  the  river  shall  cast  it  up  on  the 

bank, 

This  is  a  response  from  Allah  to  His  Messenger,  Musa,  for  what  he  requested  from  His  Lord.  It  also 
contains  a  reminder  of  Allah's  previous  favors  upon  him. 

The  first  was  inspiring  his  mother  when  she  was  breastfeeding  him  and  she  feared  that  Fir' awn  and 
his  chiefs  would  kill  him. 

Musa  was  born  during  a  year  in  which  they  (Fir' awn's  people)  were  killing  all  of  the  male  children.  So 
she  placed  him  in  a  case  and  cast  him  into  the  river.  The  river  carried  him  away  and  she  became 
grieved  and  distressed,  as  Allah  mentioned  about  her  when  He  said, 

And  the  heart  of  the  mother  of  Musa  became  empty.  She  was  very  near  to  disclose  his  (case)  had  We  not 

strengthened  her  heart.  (28:10) 

So  the  river  carried  him  to  the  home  of  Fir' awn. 


Then  the  people  of  Fir' awn  picked  him  up,  that  he  might  become  for  them  an  enemy  and  a  (cause  of)  grief.  (28:8) 
Means  that  this  was  a  destined  matter,  decreed  by  Allah. 

They  were  killing  the  male  children  of  the  Israelites  for  fear  of  Musa's  arrival.  Therefore,  with  Allah 
having  the  great  authority  and  the  most  perfect  power,  He  determined  that  Musa  would  not  be  raised 
except  upon  Fir' awn's  own  bed.  He  would  be  sustained  by  Fir' awn's  food  and  drink,  while  receiving 
the  love  of  Fir' awn  and  his  wife. 


This  is  why  Allah  said, 


and  there,  an  enemy  of  Mine  and  an  enemy  of  his  shall  take  him.  And  I  endued  you  with  love  from  Me, 
This  means  that  I  made  your  enemy  love  you. 


17 


Salamah  bin  Kuhayl  said,  J* (And  I  endued  you  with  love  from  Me),  "This  means,  'I  made 
My  creatures  love  you.'" 

in  order  that  you  may  be  brought  up  under  My  Eye. 

Abu  'Imran  Al-Jawni  said,  "This  means,  'You  will  be  raised  under  Allah's  Eye.'" 

Concerning  Allah's  statement, 


When  your  sister  went  and  said:  'Shall  I  show  you  one  who  will  nurse  him!’  So  We  restored  you  to 

your  mother,  that  she  might  cool  her  eyes. 

When  he  was  accepted  into  the  house  of  Fir' awn,  women  were  brought  in  attempts  to  find  someone 
who  might  be  able  to  nurse  him.  But  he  refused  to  breast  feed  from  any  of  them. 

Allah,  the  Exalted,  says, 

And  We  had  already  forbidden  (other)  foster  suckling  mothers  for  him.  (28:12) 

Then,  his  sister  came  and  said, 

Shall  I  direct  you  to  a  household  who  will  rear  him  for  you,  and  look  after  him  in  a  good  manner.  (28:1 2) 

She  meant,  "Shall  I  guide  you  to  someone  who  can  nurse  him  for  you  for  a  fee." 

So  she  took  him  and  they  went  with  her  to  his  real  mother.  When  her  breast  was  presented  to  him,  he 
took  it  and  they  (Fir' awn's  family)  were  extremely  happy  for  this.  Thus,  they  hired  her  to  nurse  him  and 
she  achieved  great  happiness  and  comfort  because  of  him,  in  this  life  and  even  more  so  in  the 
Flereafter. 

Allah,  the  Exalted,  says  here, 

■  •  ■  Clio'S  ■  ■ 

So  We  restored  you  to  your  mother,  that  she  might  cool  her  eyes  and  she  should  not  grieve. 

This  means  that  she  should  not  grieve  over  you. 

. . .  LSobiiiisSj  . . . 

Then  you  killed  man, 

This  means  that  he  killed  a  Coptic  person  (the  people  of  Egypt,  Fir' awn's  people). 

■  ■  •  ■  ■  ■ 

but  We  saved  you  from  great  distress, 

This  is  what  he  was  feeling  due  to  Fir' awn's  family  intending  to  kill  him.  So  he  fled  from  them  until  he 
came  to  the  water  of  the  people  of  Madyan. 
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This  is  when  the  righteous  man  said  to  him, 

Fear  you  not.  You  have  escaped  from  the  people  who  are  wrongdoers.  (28:25) 


40. 

...  Then  you  stayed  a  number  of  years  with  the  people  of  Madyan.  Then  you  came  here  according 
to  the  fixed  term  which  1  ordained  (for  you),  0  Musa! 

41. 

And  1  have  chosen  you  for  Myself. 

42. 

(jjZ' 

Go  you  and  your  brother  with  My  Ayat,  and  do  not,  you  both,  slacken  and  become  weak  in  My 
remembrance. 

43. 

Go  both  of  you  to  Fir' awn,  verily,  he  has  transgressed. 

44. 

And  speak  to  him  mildly,  perhaps  he  may  accept  admonition  or  fear  (Allah). 

Bchoosin^Mus^^^^^i^w^n^^b^o^^n^GenU^^Hi^nvtotion 


Then  Allah  says, 


(£ .  b^pSj^cii^ 

...  Then  you  stayed  a  number  of  years  with  the  people  of  Madyan.  Then  you  came  here  according  to 
the  fixed  term  which  I  ordained  (for  you),  O  Musa! 

Allah,  the  Exalted,  says  in  His  address  to  Musa  that  he  had  lived  among  the  people  of  Madyan, 
avoiding  Fir' awn  and  his  chiefs.  He  worked  as  a  shepherd  for  his  father-in-law  until  the  appointed  time 
for  his  work  ended.  Then  he  met  the  decree  of  Allah  and  His  predetermined  will,  without  him  having 
any  set  appointment.  This  entire  situation  was  under  the  control  of  Allah,  Blessed  be  He,  the  Most 
High.  He  compels  His  servants  and  His  creatures  to  whatever  end  He  wills. 


M ■  ■  ■ 


This  is  why  Allah  says,  J  (Then  You  came  here  according  to  the  fixed  term  which  I 

ordained  (for  you),  O  Musa!),  Mujahid  said,  "For  a  set  appointment." 

Abdur-Razzaq  recorded  that  Ma'mar  reported  from  Qatadah  that  he  said, 


(Then  You  came  here  according  to  the  fixed  term  which  I  ordained  (for  you),  O 
Musa!),  "For  the  decree  of  Messengership  and  Prophethood." 
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Concerning  Allah's  statement, 


( ' '  a4slj 


And  I  have  chosen  you  for  Myself. 


This  means,  "I  have  chosen  you  and  selected  you  to  be  a  Messenger  for  Myself.  This  is  as  I  wish  and 
according  to  My  will." 

Concerning  the  Tafsir  of  this  Ayah,  Al-Bukhari  recorded  that  Abu  Hurayrah  said  that  the  Messenger  of 
Allah  said, 


Adam  and  Musa  met,  and  Musa  said,  "You  are  the  one  who  made  things  difficult  for  mankind  and  you  caused 
them  to  be  evicted  from  Paradise." 

Adam  said,  "Are  you  the  one  whom  Allah  chose  for  His  Message,  and  He  selected  you  for  Himself  and  He 
revealed  the  Tawrah  to  you?" 

Musa  replied,  "Yes." 

Then  Adam  said,  "Did  you  find  that  it  was  preordained  upon  me  before  He  (Allah)  created  me?" 

Musa  replied,  "Yes." 

Therefore,  Adam  defeated  Musa's  argument. 

Both  Al-Bukhari  and  Muslim  recorded  this  narration. 

Concerning  Allah's  statement, 


Go  you  and  your  brother  with  My  Ayat, 

This  means  with  My  proofs,  evidences  and  miracles. 


And  do  not,  you  both,  slacken  and  become  weak  in  My  remembrance. 


Ali  bin  Abi  Talhah  related  from  Ibn  Abbas  that  he  said,  "This  means  do  not  be  slow." 

Mujahid  reported  that  Ibn  Abbas  said,  "This  means  do  not  be  weak." 

The  meaning  here  is  that  they  should  not  slacken  in  the  remembrance  of  Allah.  Rather,  they  both 
should  remember  Allah  during  their  meeting  with  Fir' awn  so  that  the  remembrance  of  Allah  can  be  an 
aid  for  them  against  him.  The  remembrance  of  Allah  would  be  their  strength  and  their  power  that 
would  defeat  him. 

Allah's  statement; 
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Go  both  of  you  to  Fir' awn,  Verily,  he  has  transgressed. 

means  that  he  has  rebelled  and  become  haughty  and  insolent  against  Allah  and  he  has  disobeyed 
Him. 

And  speak  to  him  mildly,  perhaps  he  may  accept  admonition  or  fear  (Allah). 

This  Ayah  contains  a  great  lesson.  Even  though  Fir' awn  was  the  most  insolent  and  arrogant  of  people 
and  Musa  was  the  friend  of  Allah  among  His  creation  at  that  time,  Musa  was  still  commanded  to  speak 
to  Fir' awn  with  mildness  and  softness.  Therefore,  their  invitation  to  him  was  with  gentle,  soft  and  easy 
speech  that  is  used  by  one  who  is  a  close  friend.  This  is  so  that  the  message  may  have  more  effect  on 
the  souls,  and  so  it  would  have  deeper  and  more  beneficial  results. 

This  is  as  Allah,  the  Exalted,  says, 


Invite  (mankind)  to  the  way  of  your  Lord  with  wisdom  and  fair  preaching,  and  argue  with  them  in  a  way  that  is 

better.  (16:125) 

Concerning  Allah's  statement, 


perhaps  he  may  accept  admonition  or  fear  (Allah). 

This  means  that  perhaps  he  will  recant  from  that  which  he  is  in  of  misguidance  and  destruction, 

J&’ji  (or  he  will  fear),  meaning  that  he  will  become  obedient  due  to  fear  of  Allah.  This  is  as  Allah  says, 

For  such  who  desires  to  remember  or  desires  to  show  his  gratitude.  (25:62) 

Thus,  to  remember  means  to  recant  from  that  which  is  dangerous,  and  fear  means  to  attain 
obedience. 


Both  of  them  said:  "Our  Lord!  Verily,  we  fear  lest  he  should  hasten  to  punish  us  or  lest  he  should 
transgress." 

He  (Allah)  said:  "Fear  not,  verily,  I  am  with  you  both,  hearing  and  seeing." 

"So  go  you  both  to  him,  and  say:  'Verily,  we  are  both  Messengers  of  your  Lord,  so  let  the  Children 
of  Israel  go  with  us,  and  torment  them  not;  indeed,  we  have  come  with  a  sign  from  your  Lord!  And 
peace  will  be  upon  him  who  follows  the  guidance!" 
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'Truly,  it  has  been  revealed  to  us  that  the  torment  will  be  for  him  who  denies,  and  turns  away.'" 


lusa's  fear  of  Fir' awn  and  Allah's  strengthening  Himl 


Allah,  the  Exalted,  informs  that  Musa  and  Harun  pleaded  to  Allah,  expressing  their  grievance  to  him: 

(i  ®)  t&sis 

Both  of  them  said:  "Verily,  we  fear  lest  he  should  hasten  to  punish  us  or  lest  he  should  transgress." 

They  meant  that  Fir' awn  might  seize  them  unexpectedly  with  a  punishment,  or  transgress  against 
them  by  tormenting  them,  when  they  actually  did  not  deserve  it. 

Ad-Dahhak  reported  from  Ibn  Abbas  that  he  said  that;  transgress  here  means,  "To  exceed  the 
bounds." 


He  (Allah)  said:  "Fear  not,  verily,  I  am  with  you  both,  hearing  and  seeing." 

meaning; 

"Do  not  fear  him  (Fir' awn),  for  verily,  I  am  with  you  and  I  hear  your  speech  and  his  speech  as  well. 
I  see  your  place  and  I  see  his  place  as  well.  Nothing  is  hidden  from  Me  of  your  affair.  Know  that  his 
forehead  is  in  My  Hand,  and  he  does  not  speak,  breathe,  or  use  any  force,  except  by  My  leave  and 
after  My  command.  I  am  with  you  by  My  protection,  My  help  and  My  support." 

9 

So  go  you  both  to  him,  and  say:  "Verily,  we  are  both  Messengers  of  your  Lord..." 

. . .  . . . 

so  let  the  Children  of  Israel  go  with  us,  and  torment  them  not; 


Musa  admonishes  Fir' awn 


Concerning  his  statement, 


. . .  . . . 

indeed,  We  have  come  with  a  sign  from  your  Lord! 

meaning  with  evidence  and  a  miracle  from  your  Lord. 

(*  ■  ■  ■ 

And  peace  will  be  upon  him  who  follows  the  guidance! 

meaning,  'peace  be  upon  you  if  you  follow  the  guidance.' 

Because  of  this,  when  the  Messenger  of  Allah  wrote  a  letter  to  Heraclius,  the  emperor  of  Rome, 
beginning  with, 
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i  .(/ijiil  J^-Si'iLi 

In  the  Name  of  Allah,  the  Most  Gracious,  the  Most  Merciful. 

From  Muhammad,  the  Messenger  of  Allah,  to  Heraclius  the  emperor  of  Rome. 

Peace  be  upon  him  who  follows  the  guidance.  Thus,  to  proceed: 

Verily,  I  invite  you  with  the  invitation  of  Islam.  So  accept  Islam  and  you  will  be  safe,  and  Allah  will 
give  you  a  double  reward. 

Due  to  this,  Musa  and  Harun  said  to  Fir' awn, 

■  ■  ■ 


And  peace  will  be  upon  him  who  follows  the  guidance! 

x  x  "  9  x 

(^)ij 

Truly,  it  has  been  revealed  to  us  that  the  torment  will  be  for  him  who  denies,  and  turns  away. 

In  His  flawless  revelation,  Allah  has  revealed  to  us  that  torment  is  prepared  exclusively  for  those  who 
reject  the  signs  of  Allah  and  turn  away  from  His  obedience. 

As  Allah  says, 

Then  for  him  who  transgressed  all  bounds,  and  preferred  the  life  of  this  world,  Verily,  his  abode  will  be  Hellfire. 

(79:37-39) 

Allah,  the  Exalted,  also  says, 


jj5j 1^)1  41 £D) 


Therefore  I  have  warned  you  of  a  blazing  Fire.  None  shall  enter  it  save  the  most  wretched.  Who  denies  and  turns 

away.  (92:14-16) 

Allah  also  says, 


So  he  neither  believed  nor  prayed!  But  on  the  contrary,  he  belied  and  turned  away.  (75:31-32) 
This  means  that  he  denied  with  his  heart  and  turned  away  by  his  actions. 


Fir' awn  said:  "Who  then,  0  Musa,  is  the  Lord  of  you  two!" 

(JU*  jL$4iL>  fcui 

Musa)  said:  "Our  Lord  is  He  Who  gave  to  each  thing  its  form  and  nature,  then  guided  it  aright." 
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Allah,  the  Exalted,  informs  about  Fir' awn  that  he  said  to  Musa,  in  his  rejection  of  the  existence  of  a 
Supreme  Maker  and  Creator,  Who  is  the  God  of  everything  and  his  own  Lord  and  Owner: 


(Fir'awn)  said:  "Who  then,  O  Musa,  is  the  Lord  of  you  two!" 

meaning  "Who  is  the  one  who  called  you  forth  and  sent  you!  For  verily,  I  do  not  know  him  and  I  have 
not  given  you  any  god  other  than  myself." 

( 0  1  )c$UA  js’  tu<7 


(Musa)  said:  "Our  Lord  is  He  Who  gave  to  each  thing  its  form  and  nature,  then  guided  it  aright." 

Ali  bin  Abi  Talhah  related  that  Ibn  Abbas  said, 

"He  is  saying  that  He  created  a  mate  for  everything." 

Ad-Dahhak  said  that  Ibn  Abbas  said, 

"He  made  the  man  a  man,  and  the  donkey  a  donkey  and  the  sheep  a  sheep." 

Layth  bin  Abi  Sulaym  reported  from  Mujahid  that  he  said,  "He  gave  everything  its  form." 

Ibn  Abi  Najih  said  that  Mujahid  said,  "He  fashioned  the  creation  of  every  moving  creature." 

Sa'id  bin  Jubayr  said  concerning  His  statement,  ((Who)  gave  to  each  thing  its  form 

and  nature,  then  guided  it  aright),  "He  gave  each  of  His  creatures  what  is  suitable  for  its  creation." 

Therefore,  He  did  not  give  man  the  form  of  a  wild  beast,  nor  did  He  give  wild  beasts  the  form  of  the 
dog.  Likewise,  the  dog's  form  is  not  like  the  sheep's.  He  also  gave  creature  a  suitable  spouse,  and  He 
influenced  everything  towards  that  mate.  There  is  no  species  of  creation  that  is  exactly  like  another 
species.  They  are  different  in  their  actions,  their  forms,  their  sustenance  and  their  mating. 

Some  of  the  scholars  of  Tafsir  have  said  that  this  statement,  "He  gave  to  each  thing  its  form  and 
nature,  then  guided  it  aright,"  is  similar  to  Allah's  statement, 


And  Who  has  measured;  and  then  guided.  (87:3) 
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This  means  He  measured  out  an  ordained  amount  (of  sustenance,  actions,  etc.)  and  then  guided  His 
creatures  to  it.  He  wrote  the  deeds,  the  appointed  times  of  death  and  the  provisions.  Then,  the 
creatures  traverse  upon  that  and  they  are  not  able  to  avoid  it,  nor  are  they  able  to  abandon  it. 

In  this  Ayah  Musa  is  saying  that  our  Lord  is  the  One  Who  created  the  creation,  measured  out  its 
ordainment  and  compelled  the  creatures  to  that  which  He  wanted. 

(° ' ) 

(Fir' awn)  said:  "What  about  the  generations  of  old!" 

The  most  correct  opinion  concerning  the  meaning  of  this,  is  that  when  Musa  informed  Fir' awn  that  his 
Lord  Who  sent  him  is  the  One  Who  creates,  sustains,  ordains  and  guides,  Fir' awn  began  to  argue, 
using  the  previous  generations  as  a  proof.  He  was  referring  to  those  people  of  old  who  did  not  worship 
Allah.  In  other  words,  "If  the  matter  is  as  you  say,  then  what  happened  to  those  people!  They  did  not 
worship  your  Lord.  Instead  they  worshipped  other  gods  besides  Him." 

■  ■ 

(Musa)  said:  "The  knowledge  thereof  is  with  my  Lord,  in  a  Record. 

Musa  said  to  him,  in  response  to  this,  that  if  they  did  not  worship  Allah,  then  Allah  knows  precisely 
what  happened  to  them  and  He  will  give  them  just  recompense  for  their  deeds,  as  is  written  in  Allah's 
Book  (of  decrees).  This  Book  is  called  Al-Lawh  Al-Mahfuz  (The  Preserved  Tablet)  and  it  is  the  Book  of 
Deeds. 

9  * 

(“'OcT'^Sj ■  ■  ■ 

My  Lord  neither  errs  nor  forgets. 

This  means  that  nothing  eludes  Him  and  He  does  not  miss  anything,  whether  it  is  small  or  great.  He 
does  not  forget  anything  and  His  Most  Exalted  knowledge  is  described  as  encompassing  everything. 
Blessed  be  He,  the  Exalted,  the  Most  Holy  and  free  of  any  imperfections. 

The  knowledge  that  creatures  have  has  two  deficiencies.  The  first  is  that  it  does  not  completely 
encompass  anything,  and  the  second  is  that  the  creature  is  prone  to  forget  after  knowing.  Therefore, 
Allah  has  declared  Himself  above  such  deficiencies. 
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56. 


And  indeed  We  showed  him  (Fir' awn)  all  Our  Ayat,  but  he  denied  and  refused. 

|The  (  w  ’! 


This  is  from  the  completion  of  Musa's  speech  concerning  the  description  of  His  Lord  when  Fir' awn 
asked  him  about  Him.  He  (Musa)  said,  (He  Who  gave  to  each  thing  its  form  and 

nature,  then  guided  it  aright). 

Then,  Fir' awn  attempted  to  present  some  argumentative  rebuttal  during  Musa's  reply.  Yet,  Musa 
continued  by  saying, 

■  ■  ■ 

Who  has  made  earth  for  you  like  a  bed; 

"He  is  the  One  Who  made  the  earth  as  a  bed  for  you." 

Some  recited  the  word  as  Mihadan  and  others  recited  it  as  Mahdan,  which  means  'a  place  of  rest  that 
you  settle  down  upon.’ 

It  also  may  mean  'that  which  you  stand  upon,  sleep  upon  or  travel  upon  its  back.’ 

and  has  opened  ways  for  you  therein. 

This  means,  'He  made  roads  for  you  to  walk  upon  their  shoulders.’ 

This  is  just  as  He,  the  Exalted,  said, 

And  placed  therein  broad  highways  for  them  to  pass  through,  that  they  may  be  guided.  (21 :31 ) 

(0,r)  JtiioBjjj? ■  ■  ■ 

and  has  sent  down  water  from  the  sky.  And  We  have  brought  forth  with  it  various  kinds  of  vegetation. 

referring  to  the  various  species  of  plants,  such  as  vegetation  and  fruits.  Some  are  sour,  some  are 
sweet,  some  are  bitter  and  there  are  other  kinds  as  well. 

Eat  and  pasture  your  cattle  (therein); 

meaning,  'something  that  is  food  for  you  and  a  palatable  fruit  for  you,  and  something  that  is  for  your 
cattle  as  fodder  for  them,  both  green  and  dry.’ 

■  ■  ■  ■  ■ 

Verily,  in  this  are  Ayat. 

This  means  proofs,  signs  and  evidences. 
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for  men  of  understanding. 

meaning  those  who  possess  correct  and  upright  intelligence  realizing  that  there  is  no  god  worthy  of 
worship  except  Allah,  and  there  is  no  true  Lord  other  than  Him. 

(  0  °  Stf-lS  j  uLaJ  L&j J 


Thereof  We  created  you,  and  into  it  we  shall  return  you,  and  from  it  We  shall  bring  you  out  once  again. 

meaning,  'the  earth  is  your  beginning.  For  your  father,  Adam,  was  created  with  dirt  from  the  surface  of 
the  earth.  You  also  will  be  returned  to  the  earth.  This  means  that  you  will  become  dirt  when  you  die 
and  decay.’ 

The  statement,  "And  from  it  We  shall  bring  you  out  once  again,"  means, 

On  the  Day  when  He  will  call  you,  and  you  will  answer  with  His  praise  and  obedience,  and  you  will  think  that  you 

have  stayed  (in  this  world)  but  a  little  while!  (1 7:52) 

This  Ayah  is  similar  to  Allah's  statement, 


He  said:  "Therein  you  shall  live,  and  therein  you  shall  die,  and  from  it  you  shall  be  brought  out."  (7:25) 


usa  showed  Fir' awn  all  of  the  Signs  but  He  did  not  believe 


Concerning  Allah's  statement, 


And  indeed  We  showed  him  (Fir' awn)  all  Our  Ayat,  but  he  denied  and  refused. 

This  means  that  the  proofs,  signs  and  evidences  were  established  against  Fir' awn  and  he  saw  them 
with  his  own  eyes,  but  he  still  denied  and  rejected  them  due  to  his  disbelief,  abstinence  and 
transgression. 

This  is  as  Allah,  the  Exalted,  says, 

tjl j 

And  they  belied  them  wrongfully  and  arrogantly,  though  they  themselves  were  convinced  thereof.  (27:14) 


57. 

( /!(•)£  Liu>-  >=*4)  [JtS 

He  (Fir- awn)  said: 

"Have  you  come  to  drive  us  out  of  our  land  with  your  magic,  0  Musa!" 

58. 

"Then  verily,  we  can  produce  magic  the  like  thereof;  so  appoint  a  meeting  between  us  and  you, 
which  neither  we  nor  you  shall  fail  to  keep,  in  an  open  place  where  both  shall  have  a  just  and 
equal  chance." 
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Allah  tells, 


He  (Fir' awn)  said:  "Have  you  come  to  drive  us  out  of  our  land  with  your  magic,  O  Musa! 

( 0  ^ Ej  fc»  CJ 

Then  verily,  we  can  produce  magic  the  like  thereof;  so  appoint  a  meeting  between  us  and  you,  which 
neither  we  nor  you  shall  fail  to  keep,  in  an  open  place  where  both  shall  have  a  just  and  equal  chance." 

Allah,  the  Exalted,  informs  of  what  Fir' awn  said  to  Musa  when  he  showed  him  the  great  proof.  This 
great  sign  to  Fir' awn  was  Musa  casting  down  his  stick  which  became  a  huge  snake,  and  his  pulling  his 
hand  out  from  under  his  arm  while  it  was  glowing  white  without  any  illness. 

At  this,  Fir' awn  said,  "This  is  magic  that  you  have  brought  to  us  to  bewitch  us  and  conquer  the  people, 
so  that  they  will  follow  you.  Then  you  will  outnumber  us." 

Fir' awn  then  said,  "Your  plan  will  not  work.  We  have  magic  just  like  yours,  so  do  not  let  yourself  be 
deceived  by  that  what  you  are  doing." 


■  ■  ■  I ■  ■  ■ 

so  appoint  a  meeting  between  us  and  you, 

Meaning,  'a  day  that  we  can  come  together  to  present  some  of  our  magic  to  confront  yours.  It  will  be 
at  a  specified  place  and  time.' 

With  this,  Musa  said  to  them, 


(Musa)  said:  "Your  appointed  meeting  is  the  day  of  the  festival, 

That  was  the  day  of  their  celebration  and  their  New  Year's  festivity.  It  was  a  holiday  for  them  when 
they  took  vacation  from  their  work  and  came  together  for  a  large  gathering. 

This  day  was  selected  so  that  all  of  the  people  could  witness  the  power  of  Allah  to  do  whatever  He 
wills.  They  would  see  the  miracles  of  the  prophets  and  the  futility  of  magic  to  contest  the  supernatural 
prophetic  powers. 

This  is  why  Musa  said, 


meaning  all  of  them. 


and  let  the  people  assemble, 
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when  the  sun  has  risen  (forenoon). 

meaning  in  the  morning,  just  before  noon. 

In  this  way  the  contest  will  be  most  visible,  well  lit,  apparent  and  obvious  in  plain  view.  This  is  the  way 
of  the  Prophets.  Their  work  is  always  clear  and  apparent.  It  is  never  something  hidden,  or  something 
for  sale.  This  is  why  he  did  not  say  that  the  meeting  should  be  at  night,  but  rather,  it  was  to  be  held 
during  the  bright  part  of  the  day. 

Ibn  Abbas  said,  "The  day  of  their  festivity  was  the  day  of  Ashura'." 

As-Suddi,  Qatadah  and  Ibn  Zayd  said,  "It  was  the  day  of  their  great  celebration." 

Sa'id  bin  Jubayr  said,  "It  was  the  day  of  their  great  bazaar." 

These  statements  are  not  contradictory. 

I  say  that  Allah  destroyed  Fir' awn  and  his  armies  on  a  day  similar  to  this,  just  as  is  confirmed  in  the 

Sahih. 

Abdur-Rahman  bin  Zayd  bin  Aslam  said, 

"It  was  a  flat  place  where  all  of  the  people  were  on  the  same  level,  having  an  equal  view  of  the 
event.  There  was  nothing  there  that  would  obstruct  the  view  so  that  some  people  could  see  what 
others  did  not." 


60 

So  Fir'awn  withdrew,  devised  his  plot  and  then  came  back. 

61. 

I_j|  jaJ  1 

Musa  said  to  them:  "Woe  unto  you!  Invent  not  a  lie  against  Allah,  lest  Fie  should  destroy  you 
completely  by  a  torment. 

ij-j, 

And  surely,  he  who  invents  a  lie  (against  Allah)  will  fail  miserably." 

62. 

ijjdl 

Then  they  debated  one  with  another  what  they  must  do,  and  they  kept  their  talk  secret. 

63. 

They  said:  "Verily,  these  are  two  magicians.  Their  object  is  to  drive  you  out  from  your  land  with 
magic,  and  to  take  you  away  from  your  exemplary  way." 

64. 

1  1  3  1  isTCuf"  1 

"So  devise  your  plot,  and  then  assemble  in  line.  And  whoever  overcomes  this  day  will  be  indeed 
successful." 
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’he  Meeting  of  the  Two  Parties,  Musa's  Propagation  of  the  Message  and  the  Magicians 


Allah  informs, 


So  Fir' awn  withdrew,  devised  his  plot  and  then  came  back. 

Allah,  the  Exalted  informs  that  when  Fir' awn  and  Musa  agreed  to  an  appointed  meeting  at  a  specified 
place  and  time,  Fir' awn  began  to  gather  some  magicians  from  the  cities  of  his  kingdom.  Every  person 
who  had  any  affiliation  with  magic  at  that  time  was  summoned,  and  magic  was  very  widespread  and  in 
demand  at  that  time. 

This  is  as  Allah  says, 


J&jj&l  cljt- 


And  Fir'awn  said:  "Bring  me  every  well-versed  sorcerer."  (10:79) 

Then,  the  day  came.  It  was  the  day  when  all  of  the  people  gathered,  which  was  well-known,  being  the 
day  of  the  festival. 

Fir'awn  was  there  sitting  upon  his  throne  surrounded  by  the  elite  officials  of  his  kingdom.  The  subjects 
were  all  standing  on  his  right  and  his  left. 

Then,  Musa  came  forward  leaning  upon  his  stick  accompanied  by  his  brother  Flarun. 

The  magicians  were  standing  in  front  of  Fir'awn  in  rows  and  he  was  prodding  them,  inciting  them  and 
encouraging  them  to  do  their  best  on  this  day. 


They  wanted  to  please  him  and  he  was  promising  them  and  inspiring  them.  They  said, 


Will  there  surely  be  a  reward  for  us  if  we  are  the  winners!  He  (Fir'awn)  said:  "Yes,  and  you  shall  then  verily  be  of 

those  brought  near  (to  myself)."  (26:41-42) 


. . .  totes'  Jc  | 

Musa  said  to  them:  "Woe  unto  you!  Invent  not  a  lie  against  Allah..." 

This  means, 

"Do  not  make  an  illusion  before  the  people  of  something  that  is  not  real,  making  it  appear  as  if  it 
were  a  creature,  when  it  is  not  really  a  creature.  If  you  do  this,  then  you  would  be  lying  on  Allah." 

. . .  l-jIJjo . . . 

lest  He  (Allah)  should  destroy  you  completely  by  a  torment. 

This  means, 

'He  will  destroy  you  with  a  destructive  punishment  that  will  not  spare  anything, 
or  anyone.' 


0 '  ■  ■  ■ 

"...And  surely,  he  who  invents  a  lie  will  fail  miserably." 
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. . . 

Then  they  debated  one  with  another  what  they  must  do, 

It  has  been  said  that  this  means  that  they  argued  among  themselves.  So  one  of  them  said,  "This  is  not 
the  speech  of  a  magician,  but  it  is  the  speech  of  a  Prophet." 

Another  said,  "No,  he  is  only  a  magician." 

There  are  other  opinions  that  have  been  mentioned  about  what  they  discussed.  And  Allah  knows  best. 
Allah's  statement, 

and  they  kept  their  talk  secret. 

means,  they  held  secret  counsel  among  themselves  about  this  matter. 

They  said:  "Verily,  these  are  two  (Hadhan)  magicians..." 

This  is  a  way  of  speaking  with  some  of  the  Arabs  and  this  Ayah  has  been  recited  according  to  the 
grammar  of  their  dialect. 

There  are  also  others  who  recite  it  as,  (c;l>Lu](jla£<-)l)  Which  carries  the  same  meaning,  "Verily,  these 
are  two  (Hadhayn)  magicians." 

This  is  the  popular  style  of  language  in  Arabic  grammar.  The  grammarians  have  extensive  discussions 
in  reply  to  the  first  recitation  and  its  grammatical  explanation,  but  this  is  not  the  place  for  such  a 
discussion. 

The  main  point  is  that  the  magicians  said  among  themselves, 

"You  all  know  that  this  man  and  his  brother  (Musa  and  Harun)  are  two  knowledgeable  magicians  who 
are  quite  aware  of  the  skill  of  magic.  They  want  to  defeat  you  and  your  people  today  and  conquer  the 
people,  causing  the  masses  to  follow  them.  They  want  to  fight  against  Fir' awn  and  his  armies,  and 
they  are  seeking  victory  over  him.  And  their  ultimate  goal  is  to  expel  you  from  your  land." 

■  ■  ■  ■  ■  ■ 

Their  object  is  to  drive  you  out  from  your  land  with  magic, 

Concerning  Allah's  statement, 

(1  ■  ■  ■ 

and  to  take  you  away  from  your  exemplary  way. 

This  means,  'they  want  to  expose  this  way  (of  yours)  openly,  which  is  magic.'  For  verily,  they  were 
considered  great  because  of  their  magic.  They  had  wealth  and  sustenance  because  of  this  magic. 
They  were  actually  saying,  "If  these  two  (Musa  and  Harun)  are  victorious,  they  will  destroy  you  and 
expel  you  from  your  land.  In  doing  so,  they  will  be  the  first  individuals  to  do  so,  and  they  will  be  given 
great  power  of  leadership  without  you." 

Ibn  Abbas  mentioned  concerning  Allah's  statement,  (and  to  take  you  away  from  your 

exemplary  way),  "This  means  their  kingdom,  which  they  were  in,  and  their  livelihood." 
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Abdur-Rahman  bin  Zayd  said,  "This  superior  way  means  that  which  they  were  upon." 


So  devise  your  plot,  and  assemble  in  line. 

This  means,  "All  of  you  come  together  in  one  row,  and  throw  that  which  is  in  your  hands  at  one  time  in 
order  to  dazzle  the  eyes  (of  the  people)  and  defeat  this  man  and  his  brother." 

0  i )  . . . 

And  whoever  overcomes  this  day  will  be  indeed  successful. 

meaning  "Between  you  and  us.  As  for  us  (the  magicians),  we  have  been  promised  to  be  given  an 
abundance  of  power  and  sovereignty.  And  in  reference  to  him  (Musa),  He  will  gain  great  leadership." 


65. 

They  said:  "0  Musa!  Either  you  throw  first  or  we  be  the  first  to  throw!" 

66. 

(Musa)  said:  "Nay,  throw  you  (first)!" 

( J tSl  JS&fZri  1  ijl 

Then  behold!  their  ropes  and  their  sticks,  by  their  magic,  appeared  to  him  as  though  they  moved 
fast. 

67. 

So  Musa  conceived  fear  in  himself. 

68. 

jiic-uktfj 

We  (Allah)  said:  "Fear  not!  Surely,  you  will  have  the  upper  hand." 

69 

"And  throw  that  which  is  in  your  right  hand!  It  will  swallow  up  that  which  they  have  made. 

That  which  they  have  made  is  only  a  magician's  trick,  and  the  magician  will  never  be  successful, 
to  whatever  amount  (of  skill)  he  may  attain." 

70 

ts“  txoTf J^sti 1  (§ IS 

So  the  magicians  fell  down  prostrate.  They  said:  "We  believe  in  the  Lord  of  Harun  and  Musa." 
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The  Competition,  Musa's  Victory,  and  the  Magician’s  Faith 


Allah  tells, 

■  ■  •iS'Jfy  I  Jls 

They  said:  "O  Musa! 

Allah,  the  Exalted,  informs  about  the  magicians  when  they  met  Musa,  that  they  said  to  Musa, 


"Either  you  throw  first..." 

meaning,  "you  go  first." 


"...or  we  be  the  first  to  throw!" 


(Musa)  said:  "Nay,  throw  you  (first)!" 

This  means,  'you  magicians  should  go  first  so  that  we  can  see  what  magic  you  are  going  to  perform 
and  so  that  the  true  state  of  their  affair  will  become  obvious  to  the  people.’ 

( ''  'l  )c?"J  ^  I  jp  ■  ■  ■ 

Then  behold!  their  ropes  and  their  sticks,  by  their  magic,  appeared  to  him  as  though  they  moved  fast. 
In  another  Ayah  it  says  that  when  they  threw, 

Then  said:  "By  the  might  of  Fir' awn,  it  is  we  who  will  certainly  win!"  (26:44) 

And  Allah,  the  Exalted,  says, 

■>4-4-  1 I  I 

They  bewitched  the  eyes  of  the  people,  and  struck  terror  into  them,  and  they  displayed  a  great  magic.  (7:1 16) 

Here,  He  says  in  this  Surah,  J^litj^A-^^l  I;p  Then  behold!  their  ropes  and  their 

sticks,  by  their  magic,  appeared  to  him  as  though  they  moved  fast. 

They  were  a  large  numbered  group  and  each  one  of  them  threw  a  stick  and  a  rope  until  the  valley 
became  full  of  snakes  piled  on  top  of  each  other. 

Concerning  Allah's  statement, 

So  Musa  conceived  fear  in  himself. 

This  means  that  he  feared  for  the  people  that  they  would  be  tested  and  deceived  by  their  magic  before 
he  could  even  have  a  chance  to  throw  what  was  in  his  right  hand. 
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We  (Allah)  said:  "Fear  not!  Surely,  you  will  have  the  upper  hand. 

.  . .  | 

And  throw  that  which  is  in  your  right  hand!  It  will  swallow  up  that  which  they  have  made. 

Thus,  Allah  revealed  to  him  at  the  right  moment,  to  throw  what  was  in  his  right  hand,  which  was  the 
stick.  When  he  did  so,  it  swallowed  what  they  had  made.  It  became  a  huge,  monstrous  creature  with 
legs,  a  neck,  a  head  and  fangs.  It  went  after  these  ropes  and  sticks  until  none  of  them  remained, 
except  that  it  was  devoured  and  swallowed  by  this  beast. 

At  the  same  time,  the  magicians  and  all  of  the  people  were  watching  with  their  own  eyes,  seeing  this 
amazing  event  in  broad  daylight.  Thus,  the  miracle  was  performed  and  the  evidence  was  clear.  The 
truth  prevailed  and  the  magic  was  proven  to  be  falsehood. 

This  is  why  Allah  said, 

. . . 

That  which  they  have  made  is  only  a  magician's  trick,  and  the  magician  will  never  be  successful,  to 

whatever  amount  (of  skill)  he  may  attain. 

So  when  the  magicians  saw  the  event  and  witnessed  it  with  their  own  eyes,  while  they  were 
knowledgeable  of  the  various  tricks  and  methods  in  the  sciences  of  magic,  they  knew  with  conviction 
that  what  Musa  had  done  was  not  magic  or  illusionary  tricks.  They  recognized  that  it  was  the  truth 
without  any  doubt.  They  knew  that  no  one  had  any  power  to  do  this  except  for  One  Who  says  for  a 
thing  "Be,"  and  it  is.  Therefore,  when  this  happened,  they  fell  down  into  prostration  to  Allah. 

. . .  104^1 

So  the  magicians  fell  down  prostrate. 

(V  .  l  JlS  . . . 

They  said:  "We  believe  in  the  Lord  of  Harun  and  Musa." 

They  said,  "We  believe  in  the  Lord  of  all  that  exists,  the  Lord  of  Musa  and  Harun!" 

This  is  why  Ibn  Abbas  and  Ubayd  binUmayr  both  said, 

"At  the  beginning  of  the  day  they  were  magicians  and  at  the  end  of  the  day  they  were  outstanding 
witnesses  of  faith." 


The  Number  of  Magicians 


Ibn  Abi  Hatim  recorded  that  Ibn  Abbas  said, 

"The  magicians  were  seventy  men  who  were  magicians  in  the  morning,  but  witnesses  of  faith  by 
the  time  evening  came." 

Ibn  Abi  Hatim  also  reported  that  Al-Awza'i  said, 

"When  the  magicians  fell  down  in  prostration,  Paradise  was  raised  up  before  them  until  they  were 
looking  at  it." 
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It  is  reported  from  Sa'id  bin  Jubayr  that  he  said  concerning  Allah's  statement,  (So  the 

magicians  fell  down  prostrate), 

"They  saw  their  places  (in  Paradise)  made  clear  before  them  while  they  were  in  their  prostration." 
Ikrimah  and  Al-Qasim  bin  Abi  Bizzah  both  said  the  same. 


Allah,  the  Exalted,  informs  of  Fir' awn's  disbelief,  obstinance,  transgression  and  haughtiness  against 
the  truth  in  favor  of  falsehood.  When  he  saw  what  he  saw  of  the  magnificent  miracle  and  the  great 
sign,  and  he  saw  those  whose  help  he  sought  accept  faith  in  the  presence  of  all  of  the  people,  and  he 
was  absolutely  defeated,  he  began  to  behave  arrogantly  and  cast  accusations.  He  resorted  to  using 
his  esteemed  honor  and  might  against  the  magicians.  He  warned  them  and  threatened  them  saying, 

(Fir' awn)  said:  "Believe  you  in  him  (Musa), 

This  means,  "Do  you  have  faith  in  him!" 
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before  I  give  you  permission, 

meaning,  "I  have  not  commanded  you  to  do  so,  by  which  you  have  rebelled  against  me." 

Then  he  said  a  statement  that  he,  the  magicians  and  all  creatures  knew  was  a  forgery  and  an  utter  lie. 


■  ■  ■  ■  ■ 


Verily,  he  is  your  chief  who  has  taught  you  magic. 

meaning  "You  all  only  took  your  magic  from  Musa  and  you  have  made  an  agreement  with  him  against 
me  and  my  subjects,  that  you  would  help  him  be  victorious." 

Allah  says  in  another  Ayah, 


(J  i  tgjjLt  Jr J& jS-SjjSS!  | 


Surely,  this  is  a  plot  which  you  have  plotted  in  the  city  to  drive  out  its  people,  but  you  shall  come  to  know.  (7:1 23) 
Then  he  began  threatening  them.  He  said  to  them, 

■  ■  ■  4  ■  ■  ■ 

So  I  will  surely  cut  off  your  hands  and  feet  on  opposite  sides,  and  I  will  surely  crucify  you  on  the  trunks 

of  date  palms, 

meaning,  "I  will  certainly  make  an  example  of  you,  I  will  kill  you  in  a  public  execution." 

Ibn  Abbas  said,  "Thus,  he  was  the  first  person  to  ever  do  this  (public  execution,  crucifixion)." 

This  was  reported  by  Ibn  Abi  Hatim. 

Concerning  Allah's  statement, 


And  you  shall  surely  know  which  of  us  can  give  the  severe  and  more  lasting  torment. 

This  means,  "You  say  that  my  people  and  I  are  astray  and  that  you  (magicians),  Musa  and  his  people 
are  following  correct  guidance,  but  you  will  come  to  know  who  will  be  punished  and  remain  punished." 

So  when  he  attacked  with  this  and  threatened  them,  their  souls  eased  them  because  of  their  belief  in 
Allah,  the  Mighty  and  Sublime.  They  exclaimed, 


They  said:  "We  prefer  you  not  over  what  have  come  to  us  of  the  clear  signs..." 

meaning,  "We  do  not  chose  you  over  the  guidance  and  conviction  that  we  have  received. " 

■  ■  ■  ■  ■  ■ 

and  to  Him  (Allah)  Who  created  us. 

It  could  be  that  they  were  swearing,  "By  He  Who  has  created  us." 

It  also  could  be  connected  in  meaning  to  the  clear  signs  mentioned  before  it.  In  this  case  it  would 
mean, 
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"We  do  not  prefer  you  over  our  Originator  and  Creator,  Who  produced  us  from  a  beginning  that  was 
nothing.  He  created  us  from  clay  (or  mud).  Therefore,  He  alone  deserves  worship  and  humility  and 
you  do  not  (Fir' awn)!" 

. . .  . . . 

So  decree  whatever  you  desire  to  decree, 

"Do  whatever  you  wish  and  whatever  your  hands  are  able  to  achieve." 

(v'f)(^pJlskil5l)i(_?^^brl  . . . 

for  you  can  only  decree  (regarding)  this  life  of  the  world. 

meaning,  "You  only  have  power  in  this  world  and  it  is  a  world  that  will  come  to  an  end.  Verily,  we  are 
hoping  in  the  eternal  abode." 

Verily,  we  have  believed  in  our  Lord,  that  He  may  forgive  us  our  faults, 

"Whatever  evils  that  we  did." 

It  specifically  means,  'which  we  were  forced  to  do  of  magic,  in  order  to  oppose  the  sign  of  Allah  and 
the  miracle  of  His  Prophet.' 

Ibn  Abi  Hatim  recorded  that  Ibn  Abbas  said  concerning  Allah's  statement,  J~^>\ L&jTt Us  (and  the 
magic  to  which  you  compelled  us), 

"Fir' awn  took  forty  boys  from  the  Children  of  Israel  and  commanded  that  they  be  taught  magic  at 
Al-Farama.  He  said,  'Teach  them  knowledge  that  no  one  in  the  land  knows."’ 

Ibn  Abbas  then  said, 

"They  were  of  those  who  believed  in  Musa  and  they  were  of  those  who  said, 

We  have  believed  in  our  Lord,  that  He  may  forgive  us  our  faults,  and  the  magic  to  which  you  did 
compel  us." 

Abdur-Rahman  bin  Zayd  bin  Aslam  said  the  same. 

Allah's  statement, 

(vnjfet£ai)b... 

And  Allah  is  better  as  regards  reward  in  comparison  to  your  reward,  and  more  lasting, 
means,  "He  is  better  for  us  than  you." 

J$5  (and  more  lasting),  More  lasting  in  reward  than  what  you  promised  us  and  made  us  aspire  to. 

It  is  apparent  that  Fir' awn  (may  Allah  curse  him)  was  bent  upon  their  punishment,  and  that  what  he  did 
to  them  was  a  mercy  from  Allah  for  them.  This  is  why  Ibn  Abbas  and  others  of  the  Salaf  said, 

"They  woke  up  in  that  morning  as  magicians,  but  they  became  witnesses  of  faith  by  the  evening." 
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74. 

j* "4*^  Ua?-4ji7o 

Verily,  whoever  comes  to  his  Lord  as  a  criminal,  then  surely,  for  him  is  Hell,  wherein  he  will 
neither  die  nor  live. 

75. 

1  j  (Juoi.  ji  L°£°4jb(^} 

But  whoever  comes  to  Him  as  a  believer,  and  has  done  righteous  good  deeds,  for  such  are  the 
high  ranks, 

76. 

'Adn  Gardens,  under  which  rivers  flow,  wherein  they  will  abide  forever,  and  such  is  the  reward  of 
those  who  purify  themselves. 

The  Magicians  admonish  Fir' awn 


The  clear  intent  of  this  is  to  be  a  completion  of  what  the  magicians  admonished  Fir' awn  with.  They 
warned  him  of  the  vengeance  of  Allah  and  His  eternal  and  everlasting  punishment.  They  also 
encouraged  him  to  seek  Allah's  eternal  and  endless  reward. 

They  said, 

. . .  ts 

Verily,  whoever  comes  to  his  Lord  as  a  criminal, 

This  means,  whoever  meets  Allah  on  the  Day  of  Judgment  while  being  a  criminal. 


then  surely,  for  him  is  Hell,  wherein  he  will  neither  die  nor  live. 

This  is  similar  to  Allah's  statement, 


Neither  will  it  have  a  complete  killing  effect  on  them  so  that  they  die,  nor  shall  its  torment  be  lightened  for  them. 

Thus  do  We  requite  every  disbeliever!  (35:36) 

Allah  also  said, 

But  it  will  be  avoided  by  the  wretched,  who  will  enter  the  great  Fire.  There  he  will  neither  die  nor  live.  (87:1 1-13) 

And  they  will  cry:  "O  Malik  (Keeper  of  Hell)!  Let  your  Lord  made  an  end  of  us." 

He  will  say:  "Verily,  you  shall  abide  forever."  (43:77) 

Imam  Ahmad  bin  Hanbal  recorded  that  Abu  Sa'id  Al-Khudri  said  that  the  Messenger  of  Allah  said, 
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igl^LI  ^-(St  ^  lyli  ,yly^yl^j»^r'(^^gl£.ljL£jl{j£6!|l^>j 


.y^jfel jJLjtijli.1  jdktb  :^Jlkj 
j^itsy£i|6j^ii4-'^6^^ 

The  dwellers  of  Hellfire,  who  are  those  who  deserve  it,  they  will  not  die  in  it,  nor  will  they  be  living. 
Rather,  they  will  be  a  people  who  will  be  punished  by  the  Fire  due  to  their  sins.  It  will  be  gradually 
killing  them  and  devouring  them  until  they  become  burnt  coals. 

Then,  intercession  will  be  allowed  and  they  will  be  brought  (out  of  Hell)  group  by  group  and  they 
will  be  spread  on  the  rivers  of  Paradise. 

It  will  then  be  said,  "O  people  of  Paradise,  pour  (water)  over  them." 

Then,  they  will  start  to  grow  like  the  growing  of  a  seed  on  the  muddy  banks  of  a  flowing  river. 

A  man  among  the  people  said,  "It  is  as  if  the  Messenger  of  Allah  lived  in  the  desert." 

This  is  how  Muslim  recorded  this  narration  in  his  Sahih. 

Concerning  Allah's  statement, 

9 

But  whoever  comes  to  Him  (Allah)  as  a  believer,  and  has  done  righteous  good  deeds, 

whoever  meets  his  Lord  on  the  Day  of  Judgment  as  a  believer  in  his  heart,  then  verily,  his  intentions  in 
his  heart  will  be  affirmed  to  be  true  by  his  statements  and  deeds. 

(vo)Jd|£LtfjJ| 

for  such  are  the  high  ranks, 

Paradise,  which  has  the  highest  levels,  the  most  tranquil  rooms  and  the  nicest  homes. 

Imam  Ahmad  reported  from  Ubadah  bin  As-Samit  that  the  Prophet  said, 

jjL  lip .  4Sjj  ^  b .  &sj$\ 

Paradise  has  one  hundred  levels  and  between  each  level  is  a  distance  like  the  distance  between 
the  sky  and  the  earth. 

Al-Firdaws  is  the  name  of  the  highest  of  its  levels.  From  it  springs  the  four  rivers  and  the  Throne  is 
above  it.  Therefore,  when  you  ask  Allah,  then  ask  Him  for  Al-Firdaws. 

This  narration  was  also  recorded  by  At-Tirmidhi. 

In  the  Two  Sahihs  it  is  recorded  that  the  Messenger  of  Allah  said, 
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Verily,  the  people  of  the  '  llliyyin  will  see  those  who  are  above  them  just  as  you  see  the  fading  star 
in  the  horizon  of  the  sky,  due  to  the  different  status  of  virtue  between  them. 

The  people  said,  "O  Messenger  of  Allah,  these  are  the  dwellings  of  the  Prophets." 

He  replied,  (Of  course.  And  I  swear  by  the  One  Whom  my  soul  is  in  His  Hand,  (it  is  for)  men  who 
had  faith  in  Allah  and  they  believed  the  Messengers. 

In  the  Sunan  collections  this  narration  is  mentioned  with  the  additional  wording, 

And  verily  Abu  Bakr  and  Umar  are  of  them  and  they  will  be  most  favored. 

His  saying, 

Adn  Gardens, 

meaning  established  as  a  residence. 

It  is  merely  used  here  in  reference  to  the  high  ranks  mentioned  previously. 

. . .  ■  ■  ■ 

under  which  rivers  flow,  wherein  they  will  abide  forever, 

meaning  that  they  will  abide  in  it  for  eternity. 

■  ■  ■ 

and  such  is  the  reward  of  those  who  purify  themselves. 

One  who  purifies  himself  from  dirt,  filth  and  associating  partners  with  Allah.  This  is  the  person  who 
worships  Allah  alone,  without  ascribing  partners  to  Him,  and  he  follows  the  Messengers  in  the  good 
they  came  with  all  that  they  claim. 


And  indeed  We  revealed  to  Musa:  "Travel  by  night  with  My  servants  and  strike  a  dry  path  for  them 
in  the  sea,  fearing  neither  to  be  overtaken  nor  being  afraid." 

jsj)  I  Ur?  ^ 

Then  Fir' awn  pursued  them  with  his  hosts,  but  the  sea  (Al-Yamm)  completely  overwhelmed  them 
and  covered  them  up. 

And  Fir' awn  led  his  people  astray,  and  he  did  not  guide  them. 


The  Children  of  Israel  leave  Egypt 


Allah  tells, 
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And  indeed  We  revealed  to  Musa:  "Travel  by  night  with  My  servants, 

Allah,  the  Exalted,  informs  that  He  commanded  Musa  to  journey  at  night  with  the  Children  of  Israel, 
when  Fir' awn  refused  to  release  them  and  send  them  with  Musa.  He  was  to  take  them  away  from 
Fir' awn's  captivity. 

Allah  expounds  upon  this  in  Surahs  other  than  this  noble  Surah. 

Musa  left  with  the  Children  of  Israel,  and  when  the  people  of  Egypt  awoke  in  the  morning  they  found 
that  not  a  single  one  of  them  remained  in  Egypt.  Fir' awn  became  extremely  furious.  He  sent  callers 
into  all  of  the  cities  to  gather  together  his  army  from  all  of  his  lands  and  provinces.  He  said  to  them, 

Verily,  these  indeed  are  but  a  small  band.  And  verily,  they  have  done  what  has  enraged  us.  (26:54-55) 

Then  when  he  gathered  his  army  and  organized  his  troops,  he  set  out  after  them  and  they  followed 
them  at  dawn  when  the  sun  began  to  rise. 

And  when  the  two  hosts  saw  each  other.  (26:61 ) 

This  means  that  each  person  of  the  two  parties  was  looking  at  the  other  party. 

~ C A" ;/ uii b j ^  4 [j li I  IjTjjLils 

The  companions  of  Musa  said:  "We  are  sure  to  be  overtaken." 

(Musa)  said:  "Nay,  verily,  with  me  is  my  Lord.  He  will  guide  me."  (26:61-62) 

Musa  stopped  with  the  Children  of  Israel  and  the  sea  was  in  front  of  them  and  Fir' awn  was  behind 
them.  Then,  at  that  moment,  Allah  revealed  to  Musa, 

. . .  Uujjidl  . . . 

And  strike  a  dry  path  for  them  in  the  sea. 

So  Musa  struck  the  sea  with  his  stick  and  he  said,  "Split  for  me,  by  the  leave  of  Allah." 

Thus,  it  split,  and  each  separate  part  of  the  water  became  like  a  huge  mountain. 

Then,  Allah  sent  a  wind  to  the  land  of  the  sea  and  it  burned  the  soil  until  it  became  dry  like  the  ground 
that  is  on  land. 

For  this  reason  Allah  said, 

. . .  ■  ■  ■ 

and  strike  a  dry  path  for  them  in  the  sea,  fearing  neither  to  be  overtaken... 

This  means  being  caught  by  Fir' awn. 


nor  being  afraid. 

meaning,  "Do  not  be  afraid  of  the  sea  drowning  your  people." 
Then,  Allah,  the  Exalted,  said, 
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Then  Fir' awn  pursued  them  with  his  hosts,  but  the  sea  (Al-Yamm)  completely  overwhelmed  them, 
Al-Yamm  means  the  sea. 


and  covered  them  up. 

meaning,  covered  them  up  with  a  thing  that  was  well-familiar  to  them  in  such  a  situation,  as  Allah 
states; 


And  He  destroyed  the  overthrown  cities.  So  there  covered  them  that  which  did  cover.  (53:53-54) 

( v  ^ )  iJOA  U ik» 

And  Fir' awn  led  his  people  astray,  and  he  did  not  guide  them. 

As  Fir' awn  pursued  them  into  the  sea,  misled  his  people  and  did  not  lead  them  to  the  path  of  correct 
guidance,  likewise,  he  will  go  ahead  of  his  people  on  the  Day  of  Resurrection,  and  will  lead  them  in  to 
the  Hellfire.  And  evil  indeed  is  the  place  to  which  they  are  led. 


80 
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0  Children  of  Israel!  We  delivered  you  from  your  enemy,  and  We  made  a  covenant  with  you  on 
the  right  side  of  the  Mount,  and  We  sent  down  to  you  manna  and  quail, 

81. 

:81  (Saying)  eat  of  the  Tayyibat  wherewith  We  have  provided  you,  and  commit  no  transgression 
or  oppression  therein,  lest  My  anger  should  justly  descend  on  you. 

And  he  on  whom  My  anger  descends,  he  is  indeed  perished. 

82. 

And  verily,  1  am  indeed  forgiving  to  him  who  repents,  believes  and  does  righteous  deeds,  and 
then  Ihtada. 

i  Reminder  for  the  Children  of  Israel  of  Allah's  Favors  upon  Them 


Allah  reminds  the  Children  of  Israel; 


O  Children  of  Israel!  We  delivered  you  from  your  enemy,  and  We  made  a  covenant  with  you  on  the 
right  side  of  the  Mount,  and  We  sent  down  to  you  manna  and  quail, 
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Allah  reminds  of  His  tremendous  favors  upon  the  Children  of  Israel  and  His  numerous  blessings.  He 
saved  them  from  their  enemy,  Fir' awn,  and  He  relieved  their  eyes  by  drowning  him  and  his  hosts  all  at 
one  time  while  they  watched. 


Allah  said, 


And  We  drowned  Fir' awn  people  while  you  were  looking.  (2:50) 


Al-Bukhari  recorded  that  Ibn  Abbas  said, 

"When  the  Messenger  of  Allah  came  to  Al-Madinah,  he  found  the  Jews  fasting  the  day  of  Ashura'. 
Therefore  he  asked  them  about  it  and  they  said,  'This  is  the  day  that  Allah  gave  Musa  victory  over 
Fir' awn.' 

Then,  the  Prophet  said, 


We  have  more  right  to  Musa  (than  them),  so  fast  it. 

Muslim  also  recorded  this  narration  in  his  Sahih. 

Then,  Allah  made  a  covenant  with  Musa  and  the  Children  of  Israel  on  the  right  side  of  the  Mountain, 
after  the  destruction  of  Fir' awn. 

This  is  the  Mountain  upon  which  Allah  spoke  to  Musa  and  He  told  Musa's  people  to  look  at  it  when 
they  requested  to  see  Allah. 

It  is  also  the  same  Mountain  upon  which  Musa  was  given  the  Tawrah,  while  at  the  same  time  the 
Children  of  Israel  began  worshipping  the  (statue  of  a)  calf,  as  Allah  relates  in  the  forth  coming  Ayat. 

The  manna  and  quails  have  previously  been  discussed  in  Surah  Al-Baqarah  and  other  Surahs. 

Manna  was  a  sweet  substance  that  descended  upon  them  from  the  sky  and  the  quail  (Salwa)  was  a 
type  of  bird  that  would  fall  down  to  them.  They  would  fill  every  pot  with  them  as  ample  provisions  until 
the  following  day.  This  was  a  kindness  and  a  mercy  from  Allah  upon  them.  It  was  a  manifestation  of 
Allah's  good  treatment  of  them.  For  this  reason  Allah  says, 


Eat  of  the  Tayyibat  wherewith  We  have  provided  you,  and  commit  no  transgression  or  oppression 
therein,  lest  My  anger  should  justly  descend  on  you. 

This  means,  "Eat  from  this  sustenance  which  I  have  provided  for  you,  and  do  not  transgress  against 
My  sustenance  by  taking  it  without  necessity  or  you  will  be  opposing  what  I  have  commanded  you." 


lest  My  anger  should  justly  descend  on  you. 


This  means,  "I  will  become  angry  with  you. 


■  ■  ■ 

And  he  on  whom  My  anger  descends,  he  is  indeed  perished. 


Ali  bin  Abi  Talhah  related  that  Ibn  Abbas  said, 

"This  means  that  he  will  indeed  be  made  miserable." 
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Concerning  Allah's  statement, 

. . . 

And  verily,  I  am  indeed  forgiving  to  him  who  repents,  believes  and  does  righteous  good  deeds, 

meaning,  "Whoever  turns  to  Me  in  repentance,  then  I  will  accept  his  repentance  regardless  of 
whatever  sin  he  did." 

Allah,  the  Exalted,  even  accepts  the  repentance  of  the  Children  of  Israel  who  worshipped  the  calf. 
Concerning  Allah's  statement, 


. . .  Cj\5  . . . 
who  repents, 

This  means  to  turn  away  from  what  one  was  involved  in  of  disbelief,  associating  partners  with  Allah, 
disobedience  of  Allah  or  hypocrisy. 

Concerning  Allah's  statement,  &°h  (and  believes),  This  means  the  person's  belief  in  his  heart. 

(and  does  righteous  deeds),  his  action  with  his  bodily  limbs. 

Concerning  Allah's  statement, 


. . . 

and  then  Ihtada. 

Ali  bin  Abi  Talhah  related  that  Ibn  Abbas  said,  "This  means  that  he  then  does  not  doubt." 

Qatadah  said,  "This  means  he  adheres  to  Islam  until  he  dies." 

We  see  here  that  there  is  a  specific  order  in  which  these  things  are  presented.  This  is  similar  to  Allah's 
saying, 


iM*  I  vs  I  I 

Then  he  became  one  of  those  who  believed  and  recommended  one  another  to  perseverance  and  patience  and 
recommended  one  another  to  pity  and  compassion.  (90:17) 

83. 

Tjoj 

"And  what  made  you  hasten  from  your  people,  0  Musa! 

84. 

He  said:  "They  are  close  on  my  footsteps,  and  1  hastened  to  You,  0  my  Lord,  that  You  might  be 
pleased." 

85. 

(Allah)  said:  "Verily,  We  have  tried  your  people  in  your  absence,  and  As-Samiri  has  led  them 
astray." 


86. 

Then  Musa  returned  to  his  people  in  a  state  of  anger  and  sorrow. 

He  said:  "0  my  people!  Did  not  your  Lord  promise  you  a  fair  promise!  Did  then  the  promise  seem 
to  you  long  in  coming  Or  did  you  desire  that  wrath  should  descend  from  your  Lord  on  you,  that 
you  broke  your  promise  to  me!" 

87. 

1  jij  Ufcj  1  2Cy.3(^?1i/l  j ijlTdLj^  liiLs-tls  1 J  IS 

They  said:  "We  broke  not  the  promise  to  you,  of  our  own  will,  but  we  were  made  to  carry  the 
weight  of  the  ornaments  of  the  people,  then  we  cast  them,  and  that  was  what  As-Samiri 
suggested." 

88. 

Then  he  took  out  for  them  a  calf  which  was  mooing. 

lXa  1 J  tsS 

They  said:  "This  is  your  god,  and  the  god  of  Musa,"  but  he  had  forgotten. 

89. 

Did  they  not  see  that  it  could  not  return  them  a  word  (for  answer),  and  that  it  had  no  power  either 
to  harm  them  or  to  do  them  good! 

Musa  goes  to  the  Appointment  with  Allah  and  the  Children  of  Israel  succumb  to| 
worship  the  CalfF/i'V?'  \  ,  $  \  '■'*  ’X  *'VV v!rT7- 


Allah  relates  what  happened  when  Musa  traveled  with  the  Children  of  Israel  after  Fir’ awn's 
destruction. 


(jjLkxJ  \J)  fe’UfJJaJjtfLi  JoJb 


And  they  came  upon  a  people  devoted  to  some  of  idols.  They  said:  "O  Musa!  Make  for  us  god  as  they  have 
gods."  He  said:  "Verily,  you  are  a  people  who  know  not.  Verily,  these  people  will  be  destroyed  for  that  which  they 
are  engaged  in.  And  all  that  they  are  doing  is  in  vain."  (7:138-139) 

Then,  Allah  made  a  covenant  with  Musa  of  thirty  nights  after  which  He  added  to  them  ten  more  nights. 
Thus,  they  were  forty  nights  in  all.  The  covenant  was  that  he  was  to  fast  these  number  of  days,  during 
both  the  day  and  night.  Thus,  Musa  made  haste  to  go  to  the  Mountain  and  he  left  his  brother,  Harun, 
in  charge  over  the  Children  of  Israel. 

This  is  why  Allah  says, 


"And  what  made  you  hasten  from  your  people,  O  Musa!" 
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He  said:  "They  are  close  on  my  footsteps." 

These  means  that  they  have  arrived  and  are  settled  near  the  Mountain. 


and  I  hastened  to  You,  O  my  Lord,  that  You  might  be  pleased. 

meaning,  "So  You  will  be  more  pleased  with  me." 


Lccj  0-5  Li 


(Allah)  said:  "Verily,  We  have  tried  your  people  in  your  absence,  and  As-Samiri  has  led  them  astray." 

Allah  informs  His  Prophet,  Musa,  of  what  happened  to  the  Children  of  Israel  after  he  left  them,  and 
their  deification  of  the  calf  that  As-Samiri  had  made  for  them. 

During  this  time  period,  Allah  wrote  for  Musa  the  Tablets,  which  contained  the  Tawrah. 

Allah  said, 


9  ",  9  ,  >  ,  y  y  $ 
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And  We  wrote  for  him  on  the  Tablets  the  lesson  to  be  drawn  from  all  things  and  the  explanation  for  all 
things  (and  said):  "Hold  unto  these  with  firmness,  and  enjoin  your  people  to  take  the  better  therein.  I 

shall  show  you  the  home  of  evildoers."  (7:145) 

This  means,  "I  will  show  you  the  final  outcome  of  what  will  happen  to  those  who  abandon  My 
obedience  and  oppose  My  command." 

Concerning  Allah's  statement, 


Then  Musa  returned  to  his  people  in  a  state  of  anger  and  sorrow  (Asif). 

This  means  that  after  Allah  informed  him  of  what  they  were  doing,  he  became  extremely  angry  and 
upset  with  them.  He  was  very  worried  for  them.  During  this  time  he  received  the  Tawrah,  which 
contained  their  Shariah  (Law),  this  was  a  great  honor  for  them.  For  they  were  a  people  who  used  to 
worship  other  than  Allah.  Every  person  with  sound  reason  and  good  sense  could  see  that  what  they 
were  doing  was  false  and  foolish.  This  is  why  Allah  said  that  he  (Musa)  returned  to  them  in  a  state  of 
anger  and  sorrow.  The  word  for  sorrow  used  here  is  Asif,  which  is  used  to  emphasize  to  the  severity  of 
his  anger. 

Mujahid  said,  "In  a  state  of  anger  and  sorrow  means  worried." 

Qatadah  and  As-Suddi  said, 


"ULt  Asif  here  means  in  a  state  of  sadness  because  of  what  his  people  had  done  after  him." 


. . .  . . . 

He  (Musa)  said:  "O  my  people!  Did  not  your  Lord  promise  you  a  fair  promise..." 

This  means, 
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"Did  He  not  promise  you  in  that  which  I  have  spoken  to  you,  every  good  in  this  life  and  in  the 
Hereafter,  and  the  good  end  in  the  final  outcome  of  things  You  have  already  witnessed  how  He 
helped  you  defeat  your  enemy  (Fir' awn)  and  He  made  you  victorious  over  him  and  He  blessed  you 
with  other  bounties  as  well  through  His  help." 


Did  then  the  promise  seem  to  you  long  in  coming, 

meaning,  'in  waiting  for  what  Allah  had  promised  you  and  forgetting  His  previous  favors  and  the 
covenant  that  He  made  with  you  before.' 


*  *  $  * 


Or  did  you  desire  that  wrath  should  descend  from  your  Lord  on  you, 

The  word  'Or'  here  means  'Nay,  but.’ 

It  is  used  here  to  separate  between  a  previous  item  and  a  coming  item.  It  is  as  if  it  is  saying,  "Nay,  but 
you  want  to  make  permissible  the  anger  of  your  Lord  upon  you  by  what  you  have  done.  Therefore,  you 
have  broken  your  promise  to  me." 


that  you  broke  your  promise  to  me!" 


...I  )\3 


They  said: 

The  Children  of  Israel  said  in  reply  to  Musa's  blame  and  rebuke, 

. . .  U  ■  ■  ■ 

We  broke  not  our  promise  to  you  of  our  own  will, 

Meaning  by  our  power  and  our  choice. 

. . .  . . . 

but  we  were  made  to  carry  the  weight  of  the  ornaments  of  the  people,  then  we  cast  them, 

Then,  they  began  making  lame  excuses  and  they  told  him  how  they  got  rid  of  that  which  they  were 
carrying  of  Coptic  jewelry  that  they  had  borrowed  from  them  (the  Egyptian  Copts)  when  they  left 
Egypt.  Therefore  they  cast  it,  meaning  that  they  threw  it  away.  Thus,  it  became  a  calf  that  made  a 
moaning  sound  that  would  gradually  rise  in  pitch.  This  calf  was  an  ordeal,  a  hindrance  and  test. 

This  is  why  Allah  said, 


(Av)^LUIj!|aj  oS3... 

"...that  was  what  As-Samiri  suggested." 


Then  he  took  out  (of  the  fire)  for  them  (a  statue  of)  a  calf  which  was  mooing. 
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■  ■  Jil  JtsS . . . 

They  said:  "This  is  your  god,  and  the  god  of  Musa." 

Muhammad  bin  Ishaq  reported  that  Ibn  Abbas  said, 

"So  they  became  religiously  devoted  to  it  (the  calf)  and  they  loved  it  with  a  love  that  they  had  never 
loved  anything  else  with  before." 

Allah  then  says, 


but  he  had  forgotten. 

This  means  that  he  abandoned  what  he  was  following  of  the  religion  of  Islam.  This  is  referring  to  As- 
Samiri. 

Allah  says  in  refuting  them  and  rebuking  them,  and  also  explaining  to  them  their  folly  and  foolishness 
in  that  which  they  had  done, 


Did  they  not  see  that  it  could  not  return  them  a  word  (for  answer), 

This  is  about  the  calf.  'Do  they  not  see  that  it  does  not  respond  to  them  when  they  ask  it  and  when 
they  speak  to  it!’ 


and  that  it  had  no  power  either  to  harm  them  or  to  do  them  good! 

Meaning  in  their  worldly  affairs  and  matters  of  the  Hereafter. 

Ibn  Abbas  said, 

"Nay,  by  Allah,  the  moaning  sound  of  the  calf  was  nothing  but  wind  that  would  enter  into  its  behind 
and  come  out  of  its  mouth,  thus  causing  it  to  make  a  sound." 

In  a  Hadith  of  Al-Fitun  recorded  from  Al-Hasan  Al-Basri,  it  is  mentioned  that; 

this  calf's  name  was  Bahmut.  In  reference  to  the  excuse  of  these  ignorant  people,  they  claimed  that 
they  were  merely  ridding  themselves  of  the  jewelry  of  the  Copts.  In  the  process  of  doing  so,  they 
cast  the  jewelry  (into  the  pit  of  fire)  and  ended  up  worshipping  the  calf.  Thus,  they  were  seeking  to 
rid  themselves  of  something  detestable,  but  wound  up  doing  something  even  worse. 

This  is  similar  to  an  authentic  narration  reported  from  Abdullah  bin  Umar. 

A  man  from  Iraq  asked  him  about  the  ruling  of  mosquitoes'  blood  if  it  get  on  one's  garment.  The 
man  wanted  to  know  if  it  is  permissible  to  pray  in  such  a  garment  or  not.  Ibn  Umar  replied  by 
saying, 

"Look  at  the  people  of  Iraq.  They  killed  the  grandson  of  the  Messenger  of  Allah,  Al-Hussein,  and 
yet  they're  asking  about  the  blood  of  the  mosquito." 


And  Harun  indeed  had  said  to  them  beforehand:  "O  my  people!  You  are  being  tried  in  this,  and 
verily,  your  Lord  is  (Allah)  the  Most  Gracious,  so  follow  me  and  obey  my  order." 


91. 


They  said:  "We  will  not  stop  worshipping  it,  until  Musa  returns  to  us." 


Harun  prohibits  them  from  worship  of  Calf  and  the  Persistence  of  the  Children  of  Israeli 
in  doing 


Allah  tells, 


And  Harun  indeed  had  said  to  them  beforehand:  "O  my  people!  You  are  being  tried  in  this,  and  verily, 

your  Lord  is  (Allah)  the  Most  Gracious, 


Allah,  the  Exalted,  informs  of  Harun's  attempt  to  prohibit  them  from  worshipping  the  calf  and  his  telling 
them  that  this  was  only  a  test  for  them. 


He  told  them  that  their  Lord  was  the  Most  Beneficent,  Who  created  everything  and  decreed  for 
everything  its  just  measure.  He  is  the  Owner  of  the  Mighty  Throne,  the  One  Who  does  whatever  He 
wants. 


0  ‘  ■  ■  ■ 

so  follow  me  and  obey  my  order. 

Meaning,  "Follow  me  in  that  which  I  am  commanding  you  with  and  leave  that  which  I  forbid  you  from." 


0 1  )</  jte 


They  said:  "We  will  not  stop  worshipping  it,  until  Musa  returns  to  us." 

meaning, 

"We  will  not  cease  in  our  worship  of  this  calf  until  we  hear  what  Musa  has  to  say  about  it." 
So  they  opposed  Harun  in  this  matter  and  they  fought  against  him,  nearly  killing  him. 


92. 

(Musa)  said:  "0  Harun!  What  prevented  you  when  you  saw  them  going  astray;" 

93. 

-f  ^ 

{Jj* 

"That  you  followed  me  not  (according  to  my  advice  to  you)!  Have  you  then  disobeyed  my  order!" 

94. 

S  9  * 

He  (Harun)  said: 

"0  son  of  my  mother!  Seize  (me)  not  by  my  beard,  nor  by  my  head!  Verily,  1  feared  lest  you 
should  say:  'You  have  caused  a  division  among  the  Children  of  Israel,  and  you  have  not 
respected  my  word!"’ 
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What  happened  between  Musa  and  Harun  after  Musa  returned 


Allah  informs  of  what  happened  when  Musa  returned  to  his  people  and  saw  the  great  matter  that  had 
taken  place  among  them.  With  this  he  became  filled  with  anger  and  he  threw  down  the  Divine  Tablets 
that  he  had  in  his  hand.  Then,  he  grabbed  his  brother  Harun  by  his  head  and  pulled  him  towards 
himself.  We  expounded  upon  this  previously  in  Surah  Al-A'raf,  where  we  mentioned  the  Hadith, 


Information  is  not  the  same  as  observation. 
Allah  tells, 


(Musa)  said:  "O  Harun! 

Then,  he  began  to  blame  his  brother,  Harun,  by  saying, 

(“t  f  )  I  . . . 

What  prevented  you  when  you  saw  them  going  astray; 


that  you  followed  me  not! 

meaning,  "You  should  have  informed  me  of  this  matter  as  soon  as  it  happened." 

.  .  . 

Have  you  then  disobeyed  my  order! 

"In  that  which  I  entrusted  to  you," 
referring  to  Musa's  statement, 

s  * 

Replace  me  among  my  people,  act  in  the  right  way  and  follow  not  the  way  of  the  mischief-makers.  (7:142) 


He  (Harun)  said:  "O  son  of  my  mother!" 

This  mentioning  of  the  mother  was  Harun's  attempt  to  soften  Musa's  anger,  because  he  was  Musa's 
biological  brother  and  they  had  the  same  parents.  The  mentioning  of  the  mother  here  is  more  delicate 
and  profound  in  bringing  about  gentleness  and  mildness.  This  is  why  he  said, 

■  ■  ■  ■  ■ 

O  son  of  my  mother!  Seize  (me)  not  by  my  beard,  nor  by  my  head! 

This  was  Harun's  excuse  to  Musa  for  being  delayed  from  coming  to  him  and  informing  him  of  the  great 
mishap  that  took  place. 

He  said, 
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Verily,  I  feared, 

meaning,  "I  was  afraid  to  come  after  you  and  inform  you  of  this,  because  I  thought  you  might  accuse 
me  of  leaving  them  alone  and  causing  division  between  them." 

■  ■  ■  ■  ■  ■ 

lest  you  should  say:  'You  have  caused  a  division  among  the  Children  of  Israel, 

and  you  have  not  respected  my  word! 

This  means,  "And  you  did  not  take  care  of  what  I  commanded  you  to  do  when  I  left  you  in  charge  of 
them." 

Ibn  Abbas  said,  "Harun  was  respectful  and  obedient  to  Musa." 


Allah  tells, 


0 

(Musa)  said:  "And  what  is  the  matter  with  you.  O  Samiri!" 
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Musa  said  to  As-Samiri,  "What  caused  you  to  do  what  you  did  What  presented  such  an  idea  to  you 
causing  you  to  do  this!" 

Muhammad  bin  Ishaq  reported  from  Ibn  Abbas  that  he  said, 

"As-Samiri  was  a  man  from  the  people  of  Bajarma,  a  people  who  worshipped  cows.  He  still  had  the 
love  of  cow  worshipping  in  his  soul.  However,  he  acted  as  though  he  had  accepted  Islam  with  the 
Children  of  Israel.  His  name  was  Musa  bin  Zafar." 

Qatadah  said,  "He  was  from  the  village  of  Samarra." 


(Samiri)  said:  "I  saw  what  they  saw  not." 

This  means,  "I  saw  Jibril  when  he  came  to  destroy  Fir' awn." 

■  ■  -cJ^1  .  .  . 

so  I  took  a  handful  (Qabdah)  from  the  print  of  the  messenger, 

This  means  from  the  hoof  print  of  his  (Jibril’s)  horse.  This  is  what  is  well-known  with  many  of  the 
scholars  of  Tafsir,  rather  most  of  them. 

Mujahid  said,  JAPl  (so  I  took  a  handful  (Qabdah)  from  the  print  of  the  messenger), 

"From  under  the  hoof  of  Jibril's  horse." 

He  also  said,  "The  word  Qabdah  means  a  palmful,  and  it  is  also  that  which  is  grasped  by  the  tips  of 
the  fingers." 

Mujahid  said, 

"As-Samiri  threw  what  was  in  his  hand  onto  the  jewelry  of  the  Children  of  Israel  and  it  became 
molded  into  the  body  of  a  calf,  which  made  a  light  moaning  sound.  The  wind  that  blew  into  it  was 
the  cause  of  its  sound." 

Thus,  he  said, 

. . .  CSJdi . . . 
and  I  threw  it. 

This  means,  "I  threw  it  along  with  those  who  were  throwing  (jewelry)." 

■  ■  ■ 

Thus  my  inner  self  suggested  to  me. 

This  means  that  his  soul  considered  it  something  good  and  it  was  pleasing  to  his  self. 


The  Punishment  of  As-Samiri  and  the  burning  of  the  Calf  Thereupon, 


Allah  informs  that: 

(Musa)  said:  "Then  go  away!  And  verily,  your  (punishment)  in  this  life  will  be  that  you  will  say:  Touch 

me  not.'" 
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This  means,  "Just  as  you  took  and  touched  what  was  not  your  right  to  take  and  touch  of  the 
messenger's  foot  print,  such  is  your  punishment  in  this  life,  that  you  will  say,  'Do  not  touch  (me)."’ 

This  means,  "You  will  not  touch  the  people  and  they  will  not  touch  you." 

.  .  .  I •  •  • 

and  verily,  you  have  a  promise, 

This  means  on  the  Day  of  Resurrection. 


that  will  not  fail. 

you  will  have  no  way  to  escape  it. 

Qatadah  said,  (that  you  will  say:  'Touch  me  not’), 

"This  is  referring  to  a  punishment  for  them  and  their  remnants  (i.e.  those  who  have  their  disease) 
today  still  say  'Do  not  touch."’ 

Concerning  Allah's  statement, 

. .  ■  ■  ■ 

and  verily,  you  have  a  promise  that  will  not  fail, 

Al-Hasan,  Qatadah  and  Abu  Nahik  said,  "You  will  not  be  absent  from  it." 

. .  jjJ-Mj . . . 

And  look  at  your  god, 

that  which  you  worshipped, 

. . .  ■  ■  ■ 

to  which  you  have  been  devoted. 

that  which  you  established  worship  of,  which  was  the  calf. 

0  . . . 

We  will  certainly  burn  it,  and  scatter  its  particles  in  the  sea." 


Your  God  is  only  Allah,  there  is  no  God  but  Him.  He  has  full  knowledge  of  all  things. 

Musa  was  saying  to  them,  "This  is  not  your  god.  Your  God  is  only  Allah,  the  One  Whom  there  is  no 
true  God  except  Him.  Worship  is  not  befitting  to  anyone  except  Him.  For  everything  is  in  need  of  Him 
and  everything  is  His  servant. 

Concerning  the  statement, 

■  ■  ■ 

He  has  full  knowledge  of  all  things. 
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The  word  llm  (knowledge)  is  in  the  accusative  case  for  distinction.  It  means  that  He  is  the  All-Knower 
of  everything. 

tilf  JS  t>l 

(Allah)  surrounds  all  things  in  (His)  knowledge.  (65:12) 

And  He  says, 

And  (He)  keeps  count  of  all  things.  (72:28) 

Therefore, 


Not  even  the  weight  of  a  speck  of  dust  escapes  His  knowledge.  (34:3) 

He  also  says, 

Not  a  leaf  falls,  but  He  knows  it.  There  is  not  a  grain  in  the  darkness  of  the  earth  nor  anything  fresh  or  dry,  but  is 

written  in  a  Clear  Record.  (6:59) 

And  He  says, 

^5j*“4S  jolijj  ^Sj^jSlI  51}  t^jul 

And  no  moving  creature  is  there  on  earth  but  its  provision  is  due  from  Allah.  And  He  knows  its  dwelling  place  and 

its  deposit.  All  is  in  a  Clear  Book.  (1 1 :6) 

The  Ayat  that  mention  this  are  numerous. 


99. 

Thus  We  relate  to  you  some  information  of  what  happened  before.  And  indeed  We  have  given 
you  from  Us  a  Reminder. 

100. 

Whoever  turns  away  from  it,  verily,  they  will  bear  a  heavy  burden  on  the  Day  of  Resurrection. 

101. 

They  will  abide  in  that  -  and  evil  indeed  will  it  be  that  load  for  them  on  the  Day  of  Resurrection. 

Allah  the  Exalted  says, 

(^  ^)  ijSjfjaziijslzF- 

Thus  We  relate  to  you  some  information  of  what  happened  before.  And  indeed  We  have  given  you 

from  Us  a  Reminder. 

Allah,  the  Exalted,  is  saying  to  Prophet  Muhammad,  'We  have  told  you  (O  Muhammad)  the  story  of 
Musa  and  what  happened  with  him,  Fir' awn  and  his  armies,  just  as  it  actually  happened. 

54 


Likewise,  We  relate  to  you  the  information  of  the  past  just  as  it  happened,  without  any  increase  or 
decrease. 

We  also  gave  you  a  remembrance  from  Us,  the  Mighty  Qur'an,  no  falsehood  comes  to  it  from  before  it 
or  behind  it.'  It  is  a  revelation  from  One  Most  Wise,  Most  Praiseworthy. 

No  Prophet  was  given  any  Book  like  it  or  more  complete  than  it,  since  the  time  of  the  previous 
Prophets  who  were  sent,  until  their  being  sealed  off  with  the  coming  of  Muhammad. 

No  Prophet  was  given  any  Book  containing  as  much  information  than  the  Qur'an  about  what  has  past 
and  what  would  be.  The  judgement  concerning  the  distinction  between  mankind  is  taken  from  it. 
Therefore,  Allah  says  about  it, 


Whoever  turns  away  from  it, 

This  means  whoever  denies  it  and  turns  away  from  following  its  commands  and  instructions,  while 
seeking  guidance  from  other  than  it,  then  Allah  will  mislead  him  and  send  him  on  the  path  to  Hell. 

This  is  why  Allah  says, 


0  ’  ' 


Whoever  turns  away  from  it,  verily,  they  will  bear  a  heavy  burden  on  the  Day  of  Resurrection. 

Burden  here  means  sin. 

This  is  as  Allah  says, 


But  those  of  the  sects  that  reject  it,  the  Fire  will  be  their  promised  meeting  place.  (1 1 :1 7) 

This  applies  generally  to  whoever  the  Qur'an  reaches  of  the  Arabs,  the  non-Arabs,  the  People  of  the 
Book  and  others. 

This  is  as  Allah  says, 


That  I  may  therewith  warn  you  and  whomsoever  it  may  reach.  (6:19) 

The  Qur'an  is  a  final  warning  for  everyone  it  reaches.  Whoever  follows  it,  then  he  is  rightly  guided  and 
whoever  opposes  it  and  turns  away  from  it,  then  he  is  misguided.  He  will  be  wretched  in  this  life,  and 
he  is  promised  that  on  the  Day  of  Resurrection  his  abode  will  be  the  Hellfire.  For  this  reason  Allah 

says,  Whoever  turns  away  from  it,  verily,  they  will  bear  a  heavy  burden  on 

the  Day  of  Resurrection. 


■  ■ 


They  will  abide  in  that. 

They  will  not  be  able  to  avoid  this  or  escape  it. 

And  evil  indeed  will  it  be  that  load  for  them  on  the  Day  of  Resurrection. 
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102. 


The  Day  when  the  Sur  will  be  blown:  that  Day,  We  shall  gather  the  criminals  blue-eyed. 


They  will  speak  in  a  very  low  voice  to  each  other  (saying):  "You  stayed  not  longer  than  ten." 


We  know  very  well  what  they  will  say,  when  the  best  among  them  in  knowledge  and  wisdom  will 
say:  "You  stayed  no  longer  than  a  day!" 


The  Blowing  of  the  Sur  and  the  Day  of  Resurrection 


Allah  the  Exalted  says, 

The  Day  when  the  Sur  will  be  blown:  that  Day,  We  shall  gather  the  criminals  blue-eyed. 

It  has  been  confirmed  in  a  Hadith  that  the  Messenger  of  Allah  was  asked  about  the  Sur  and  he  replied, 

It  is  a  horn  that  will  be  blown  into. 

It  has  been  related  in  a  Hadith  about  the  Sur,  on  the  authority  of  Abu  Hurayrah  that;  it  is  a  huge  horn 
that  has  a  circumference  as  large  as  the  heavens  and  the  earth.  The  angel  Israfil  will  blow  into  it. 

Another  Hadith  has  been  related  which  states  that  the  Prophet  said, 

How  can  I  be  comfortable  when  the  one  with  the  horn  is  holding  it  in  his  lips  and  his  forehead  is 
leaning  forward,  waiting  to  be  given  permission  (to  blow  it). 

The  people  said,  "O  Messenger  of  Allah,  what  should  we  say!" 


He  said,  I JJ  Say: 


Say:  Allah  is  sufficient  for  us  and  what  a  good  protector  He  is. 
Upon  Allah  we  place  our  trust. 


Concerning  His  statement, 


(js ./ j  \  ■  ■ 

And  We  shall  gather  the  criminals  blue-eyed. 

56 


It  has  been  said  that  this  means  having  blue  eyes  due  to  the  severity  of  their  horrifying  situation. 

■  ■  ■ 

They  will  speak  in  a  very  low  voice  to  each  other. 

Ibn  Abbas  said,  "This  means  whispering  among  themselves." 

This  means  that  some  of  them  will  be  saying  to  others, 

You  stayed  not  longer  than  ten. 

meaning  in  the  abode  of  the  worldly  life,  you  only  tarried  there  for  a  little  while.  The  time  was 
equivalent  to  ten  days  or  so. 

Allah,  the  Exalted,  then  says, 

■  ■  ■ 

We  know  very  well  what  they  will  say, 

This  means  in  their  condition  of  conversing  amongst  themselves. 

when  the  best  among  them  in  knowledge  and  wisdom  will  say; 

the  one  with  perfect  intelligence  amongst  them, 

You  stayed  no  longer  than  a  day! 

This  is  because  on  the  Day  of  Judgement  they  will  sense  the  shortness  of  the  worldly  life  within 
themselves.  For  the  worldly  life,  with  its  repetitious  time  periods  and  successive  nights,  days  and 
hours,  is  as  if  it  is  just  one  day.  For  this  reason,  on  the  Day  of  Resurrection  the  disbelievers  will  think 
the  worldly  life  was  very  short.  By  this  they  mean  to  prevent  the  establishment  of  the  evidence  against 
them  due  to  the  shortness  of  time  that  they  had. 

Allah  says  about  this, 

And  on  the  Day  that  the  Hour  will  be  established,  the  criminals  will  swear  that  they  stayed  not  but  an  hour, 
until  His  statement, 

but  you  knew  not".  (30:55-56) 

Allah  also  says, 

ju^iil 

Did  We  not  give  you  lives  long  enough,  so  that  whosoever  would  receive  admonition  could  receive  it!  And  the 

warner  came  to  you.  (35:37) 
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Allah,  the  Exalted,  also  says, 


(Allah  will  say):  What  number  of  years  did  you  stay  on  earth! 

They  will  say:  "We  stayed  a  day  or  part  of  a  day.  Ask  of  those  who  keep  account." 

He  (Allah)  will  say:  "You  stayed  not  but  a  little,  if  you  had  only  known!"  (23:1 12-1 14) 

This  means  that  you  only  remained  in  it  (the  earth)  a  little  while.  If  you  only  knew,  you  would  have 
preferred  the  eternal  life  over  the  temporal  life.  Yet,  you  conducted  yourselves  in  an  evil  manner.  You 
gave  the  present,  temporary  life  precedence  over  the  eternal  and  everlasting  life. 


105. 

And  they  ask  you  concerning  the  mountains.  Say:  "My  Lord  will  blast  them  and  scatter  them  as 
particles  of  dust." 

106. 

t 

\jupjiZ}  tc  (S 

"Then  He  shall  leave  it  as  a  level  smooth  plain." 

107. 

"You  will  see  therein  no  crookedness  nor  curve." 

108. 

On  that  Day  mankind  will  follow  strictly  (the  voice  of)  Allah's  caller,  no  crookedness  (that  is  without 
going  to  the  right  or  left  of  that  voice)  will  they  show  him  (Allah's  caller). 

And  all  voices  will  be  humbled  for  the  Most  Gracious  (Allah),  and  nothing  shall  you  hear  except 
Hamsa. 

The  destruction  of  the  Mountains,  and  the  Earth  becomes  a  Smooth  Plain 


Allah  says, 

And  they  ask  you  concerning  the  mountains. 

This  is  a  question,  will  they  remain  on  the  Day  of  Resurrection  or  will  they  cease  to  exist 

(i  •  . . . 

Say:  "My  Lord  will  blast  them  and  scatter  them  as  particles  of  dust." 

This  means  that  He  will  take  them  away  from  their  places,  wipe  them  out  and  remove  them 
completely. 
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referring  to  the  earth; 


Then  He  shall  leave  it, 


( ^  )  [b.nb  .  .  . 

as  a  level  smooth  plain. 

This  means  one  expanse  spread  out. 

The  word  ISIS  Qa'  means  a  piece  of  land  that  is  level  and  the  word  Safsafa  is  used  to  place  emphasis 
on  this  meaning. 

It  has  also  been  said  that  11 Safsafa  means  that  which  has  no  vegetation  growing  in  it. 

The  first  meaning  is  preferred,  even  though  the  second  meaning  is  also  included  by  necessity. 

In  reference  to  this,  Allah  says, 

You  will  see  therein  no  crookedness  nor  curve. 

meaning,  'on  that  Day  you  will  not  see  in  the  earth  any  valley,  hill,  or  any  place,  whether  low  or 
elevated.' 

Ibn  Abbas,  Ikrimah,  Mujahid,  Al-Hasan  Al-Basri,  Ad-Dahhak,  Qatadah  and  others  of  the  Salat  all  said 
the  same. 


The  People  will  rush  towards  the  Voice  of  the  Caller 


Allah  says, 

■  ■ 

On  that  Day  mankind  will  follow  strictly  Allah's  caller,  no  crookedness  will  they  show  him. 

On  the  Day,  they  see  these  conditions  and  these  frightening  sights,  they  will  hastily  respond  to  the 
caller.  Wherever  they  are  commanded  to  go,  they  will  rush  to  it.  If  they  had  been  like  this  in  the  worldly 
life,  it  would  have  been  more  beneficial  for  them,  but  here  it  does  not  benefit  them. 

This  is  as  Allah  says, 

How  clearly  will  they  see  and  hear,  the  Day  when  they  will  appear  before  Us!  (1 9:38) 

Allah  also  says, 

£_luJI 

hastening  towards  the  caller.  (54:8) 

Concerning  Allah's  statement, 

And  all  voices  will  be  humbled  for  the  Most  Gracious, 
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Ibn  Abbas  said,  "This  means  they  will  be  silent." 
As-Suddi  also  said  the  same. 


And  nothing  shall  you  hear  except  Hamsa. 

Sa'id  bin  Jubayr  related  that  Ibn  Abbas  said,  "This  means  the  steps  of  feet." 

Ikrimah,  Mujahid,  Ad-Dahhak,  Ar-Rabi'  bin  Anas,  Qatadah,  Ibn  Zayd  and  others  all  said  the  same. 

Ali  bin  Abi  Talhah  said  that  Ibn  Abbas  said,  (And  nothing  shall  you  hear  except  Hamsa), 

"Hamsa  means  a  hidden  voice." 

This  has  also  been  reported  from  Ikrimah  and  Ad-Dahhak.  Sa'id  bin  Jubayr  said, 

"Hamsa  means  the  secret  speech  and  the  steps  of  feet." 


109. 

On  that  day  no  intercession  shall  avail,  except  the  one  for  whom  the  Most  Gracious  has  given 
permission  and  whose  word  is  acceptable  to  Him. 

110. 

He  knows  what  happens  to  them,  and  what  will  happen  to  them,  but  they  will  never  encompass 
anything  of  His  knowledge. 

111. 

And  (all)  faces  shall  be  humbled  before  the  Ever  Living,  the  Sustainer.  And  he  who  carried 
wrongdoing,  will  be  indeed  a  complete  failure 

112. 

And  he  who  works  deeds  of  righteousness,  while  he  is  a  believer,  then  he  will  have  no  fear  of 
injustice,  nor  of  any  curtailment. 

The  Intercession  and  the  Recompense 


Allah,  the  Exalted,  says, 


the  Day  of  Resurrection, 


meaning  with  Him  (Allah). 


■■■ 

On  that  day, 

no  intercession  shall  avail. 
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0  '  ■  ■  ■ 

except  the  one  for  whom  the  Most  Gracious  has  given  permission  and  whose  word  is  acceptable  to 

Him. 


This  is  similar  to  His  statement, 


SUu£.£i4j(jyJl  lj(^S 

Who  is  he  that  can  intercede  with  Him  except  with  His  permission.  (2:255) 

It  is  also  similar  to  His  statement, 

jj \ KdJ I  o' j ^ c.  5 

And  there  are  many  angels  in  the  heavens,  whose  intercession  will  avail  nothing  except  after  Allah  has  given 
leave  for  whom  He  wills  and  is  pleased  with.  (53:26) 

He  also  says, 


And  they  cannot  intercede  except  for  him  with  whom  He  is  pleased.  And  they  stand  in  awe  for  fear  of  Him.  (21 :28) 
He  also  says, 


And  He  says, 


^3  ®  O'iC.&Lo&J  I  b)  5 

Intercession  with  Him  profits  not  except  for  him  whom  He  permits.  (34:23) 


The  Day  that  Ar-Ruh  and  the  angels  will  stand  forth  in  rows,  they  will  not  speak  except  him  whom  the  Most 
Gracious  allows,  and  he  will  speak  what  is  right.  (78:38) 

In  the  Two  Sahihs  it  is  reported  from  the  leader  of  the  Children  of  Adam  and  the  Noblest  of  all  the 
creatures  to  Allah,  Muhammad  (PBUH): 


I  will  come  under  the  Throne  and  I  will  fall  down  into  prostration.  Then,  I  will  be  inspired  to  make 
praises  (of  Allah)  that  I  am  not  able  to  recall  them  now.  Allah  will  leave  me  in  this  condition  as  long 
as  He  wishes. 


Then,  He  will  say,  "O  Muhammad,  raise  your  head.  Speak  and  you  will  be  heard,  intercede  and 
your  intercession  will  be  accepted." 

Then,  a  designated  group  will  be  allowed  for  me  (to  intercede  on  their  behalf).  Allah  will  then  enter 
them  into  Paradise  and  I  will  return  (to  repeat  the  process  again). 

The  Prophet  mentioned  doing  this  four  times.  May  Allah's  blessings  and  peace  be  upon  him  and  the 
rest  of  the  Prophets  as  well. 

In  another  Hadith  it  also  mentions  that  he  said, 
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■  J^Oj% 

i  Vj&>  (SiS-(3>>- -j*£ 

■  CJ^I C>* Ctf  I 

•  Si/i6 j5  t»s^(|6^  i3*ir  ®  ^  (3?  I  j4>*t 
c>^|i3^jtJ^?d^J^;^(jc>^c^ 

Allah,  the  Exalted,  will  say,  "Bring  out  of  the  Fire  whoever  has  a  seed's  weight  of  faith  in  his  heart." 
So  a  large  number  of  people  will  be  brought  out. 

Then  He  will  say, 

"Bring  out  of  the  Fire  whoever  has  a  half  of  a  seed's  weight  of  faith  in  his  heart. 

Bring  out  whoever  has  the  weight  of  a  speck  of  dust  in  his  heart. 

Bring  out  whoever  has  the  weight  of  the  smallest  and  tiniest  particle  of  dust  of  faith  in  his  heart." 

And  the  Hadith  continues. 

Concerning  Allah's  statement, 

.  . . 

He  knows  what  happens  to  them  and  what  will  happen  to  them, 

He  encompasses  all  creation  with  His  knowledge. 

but  they  will  never  encompass  anything  of  His  knowledge. 

This  is  like  His  statement, 

>'  La  f 

And  they  will  never  encompass  anything  of  His  knowledge  except  that  which  He  wills.  (2:255) 
Concerning  Allah's  statement, 


And  (all)  faces  shall  be  humbled  before  the  Ever  Living,  the  Sustainer. 

Ibn  Abbas  and  others  said, 

"This  means  that  the  creatures  will  be  humbled,  submissive  and  compliant  to  their  Compeller,  the 
Ever  Living,  Who  does  not  die,  the  Sustainer  of  all,  Who  does  not  sleep." 

He  is  the  maintainer  of  everything.  He  determines  the  affairs  of  everything  and  preserves  everything. 
He  is  perfect  in  His  Self.  He  is  the  One  Whom  everything  is  in  need  of  and  whom  nothing  could  survive 
without. 

Concerning  His  statement, 

And  he  who  carried  wrongdoing,  will  be  indeed  a  complete  failure. 
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meaning  on  the  Day  of  Resurrection.  For  verily,  Allah  will  give  every  due  right  to  the  one  who  deserved 
it.  Even  the  ram  who  lost  its  horn  will  be  given  revenge  against  the  one  who  had  horns. 

In  the  Sahih,  it  is  recorded  that  the  Prophet  said, 

asyMoliij! .*Ui)li i  jJ-Ql 

Beware  of  wrongdoing  (or  oppression),  for  verily,  wrongdoing  will  be  darknesses  on  the  Day  of 
Resurrection. 

And  the  true  failure  is  for  whoever  meets  Allah  while  associating  partners  with  Him.  Allah  the  Exalted 
says,  %!)£}& J&M&l ("Verily,  associating  partners  with  Me  is  the  great  wrongdoing"). 

Allah's  statement, 

And  he  who  works  deeds  of  righteousness,  while  he  is  a  believer,  then  he  will  have  no  fear  of  injustice, 

nor  of  any  curtailment. 

After  Allah  mentions  the  wrongdoers  and  their  threat,  He  then  commends  the  pious  people  and 
mentions  the  judgement  they  receive.  Their  judgement  is  that  they  will  not  be  wronged  nor  oppressed. 

This  means  that  their  evils  will  not  be  increased  and  their  good  deeds  will  not  be  decreased. 

This  was  stated  by  Ibn  Abbas,  Mujahid,  Ad-Dahhak,  Al-Hasan,  Qatadah  and  others. 

Zulm  means  an  increase  that  comes  from  the  sins  of  others  being  placed  upon  the  person,  and  Hadm 
means  a  decrease. 


And  thus  We  have  sent  it  down  as  a  Qur'an  in  Arabic,  and  have  explained  therein  in  detail  the 
warnings,  in  order  that  they  may  have  Taqwa,  or  that  it  may  cause  them  to  have  a  lesson  from  it. 

Then  High  above  all  be  Allah,  the  True  King.  And  be  not  in  haste  with  the  Qur'an  before  its 
revelation  is  completed  to  you,  and  say:  "My  Lord!  Increase  me  in  knowledge." 


The  Qur'an  was  revealed  so  that  the  People  would  have  Taqwa  and  reflect 


Allah  says, 


■  ■  ■ 


And  thus  We  have  sent  it  down  as  a  Qur'an  in  Arabic, 

After  Allah,  the  Exalted,  mentions  that  on  the  Day  of  Judgement  both  the  good  and  the  evil  will  be 
recompensed  and  there  is  no  avoiding  it,  He  then  explains  that  the  Qur'an  was  revealed  as  a  bringer 
of  glad  tidings  and  a  warner  in  the  clear  and  eloquent  Arabic  language.  There  is  no  confusion  or 
deficiency  in  it. 

■  ■  ■  I  5  ■  ■  ■ 

and  have  explained  therein  in  detail  the  warnings,  in  order  that  they  may  have  Taqwa  of, 
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This  means:  so  that  they  will  leave  off  sins,  forbidden  things  and  lewd  abominations. 

p  iv)l 

or  that  it  may  cause  them  to  have  a  lesson  from  it. 

This  means:  to  produce  acts  of  obedience  and  deeds  that  will  bring  one  closer  to  Allah. 

Then  High  above  all  be  Allah,  the  True  King. 

This  means:  Most  Holy  and  Majestic  is  He,  the  True  King,  Who  is  Himself  the  Truth  and  His  promise  is 
true.  Likewise,  His  threat  is  true,  His  Messengers  are  true,  the  Paradise  is  true,  the  Hellfire  is  true  and 
everything  from  Him  is  true.  His  justice  is  that  He  does  not  punish  anyone  before  warning  them, 
sending  Messengers  to  them  and  granting  excuses  to  His  creatures,  so  that  no  one  will  have  any 
argument  or  doubt  (on  Judgment  Day). 


he  Command  to  the  Prophet  to  listen  to  the  Qur'an  when  it  is  revealed  without  making  haste  to 
ecitei 


Concerning  Allah's  statement, 

. . .  J  ■  ■  ■ 

And  be  not  in  haste  with  the  Qur'an  before  its  revelation  is  completed  to  you, 

This  is  similar  to  Allah's  statement, 

Move  not  your  tongue  to  make  haste  therewith.  It  is  for  Us  to  collect  it  and  to  give  you  the  ability  to  recite  it.  And 
when  We  have  recited  it  to  you,  then  follow  its  recital.  Then  it  is  for  Us  to  made  it  clear  (to  you).  (75:1 6-1 9) 

It  is  confirmed  in  the  Sahih  on  the  authority  of  Ibn  Abbas,  who  said  that; 

the  Messenger  of  Allah  used  to  go  through  great  pains  to  retain  the  revelation.  In  doing  so  he  used 
to  move  his  tongue  rapidly  with  its  recital.  Then,  Allah  revealed  this  Ayah.  This  means  that 
whenever  Jibril  would  say  an  Ayah,  the  Prophet  would  say  it  with  him  due  to  his  eagerness  to 
memorize  it.  Then,  Allah  guided  him  to  that  which  was  easier  and  lighter  in  this  matter,  to  relieve 
him  of  this  difficulty. 

Allah  said, 

Move  not  your  tongue  to  make  haste  therewith.  It  is  for  Us  to  collect  it  and  to  give  you  the  ability  to  recite  it. 

(75:16-17) 

Meaning,  "We  will  gather  it  in  your  chest,  then  you  will  recite  it  to  the  people  without  forgetting  anything 
of  it." 

And  when  We  have  recited  it  to  you,  then  follow  its  recital.  Then  it  is  for  Us  to  made  it  clear  (to  you).  (75:1 8-1 9) 
And  He  said  in  this  Ayah, 
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.  .  .&>jl 


And  be  not  in  haste  with  the  Qur'an  before  its  revelation  is  completed  to  you, 

This  is  a  command  to  the  Prophet  to  listen  quietly:  'Then,  when  the  angel  (Jibril)  completes  reciting  to 
you,  you  recite  it  after  him.' 


and  say:  "My  Lord!  Increase  me  in  knowledge." 

meaning,  "Give  me  more  knowledge  from  You." 

Ibn  Uyaynah  said, 

"The  Prophet  did  not  cease  increasing  (in  knowledge)  until  Allah,  the  Mighty  and  Sublime,  took  him 
(i.e.  he  died)." 


115. 

And  indeed  We  made  a  covenant  with  Adam  before,  but  he  forgot,  and  We  found  on  his  part  no 
firm  willpower. 

116. 

And  (remember)  when  We  said  to  the  angels:  "Prostrate  yourselves  to  Adam." 

They  prostrated  themselves  (all)  except  Iblis;  he  refused. 

117. 

Then  We  said:  "0  Adam!  Verily,  this  is  an  enemy  to  you  and  to  your  wife.  So  let  him  not  get  you 
both  out  of  Paradise,  so  that  you  will  be  distressed." 

118. 

"You  will  never  be  hungry  therein  nor  naked." 

119. 

"And  you  (will)  suffer  not  from  thirst  therein  nor  from  the  sun's  heat." 

120. 

Then  Shaytan  whispered  to  him,  saying:  "0  Adam!  Shall  1  lead  you  to  the  Tree  of  Eternity  and  to  a 
kingdom  that  will  never  waste  away!" 
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121. 

*^11 

Then  they  both  ate  of  the  Tree,  and  so  their  private  parts  became  manifest  to  them,  and  they 
began  to  cover  themselves  with  the  leaves  of  the  Paradise  for  their  covering. 

Thus  Adam  disobeyed  his  Lord,  so  he  went  astray. 

122. 

(juijcolc  joJ 

Then  his  Lord  chose  him,  and  turned  to  him  with  forgiveness,  and  gave  him  guidance. 

0 ' 

And  indeed  We  made  a  covenant  with  Adam  before,  but  he  forgot,  and  We  found  on  his  part  no  firm 

willpower. 

Ibn  Abi  Hatim  recorded  that  Ibn  Abbas  said, 

"Verily,  man  was  named  Insan  only  because  he  was  given  a  covenant,  but  he  forgot  it  (Nasiya)." 

Ali  bin  Abi  Talhah  reported  the  same  from  Ibn  Abbas. 

Mujahid  and  Al-Hasan  said  that  he  forgot  means, 

"He  abandoned  it." 

Concerning  Allah's  statement, 


■  ■  ■ 

And  when  We  said  to  the  angels:  "Prostrate  yourselves  to  Adam." 

He,  Allah  mentions  how  Adam  was  honored  and  what  respect  was  given  to  him.  He  mentions  how  He 
favored  him  over  many  of  those  whom  He  created. 

A  discussion  of  this  story  has  already  preceded  in  Surah  Al-Baqarah,  Surah  Al-A'raf,  Surah  Al-Hijr  and 
Surah  Al-Kahf.  It  will  also  be  mentioned  again  at  the  end  of  Surah  Sad. 

In  this  story,  Allah  mentions  the  creation  of  Adam  and  that  He  commanded  the  angels  to  prostrate  to 
Adam  as  a  sign  of  honor  and  respect.  He  also  explains  the  enmity  of  Iblis  for  the  Children  of  Adam  and 
for  their  father,  Adam,  before  them. 

Due  to  this  Allah  says, 

0  '  ■  ■  ■ 

They  prostrated  themselves  (all)  except  Iblis;  he  refused. 

This  means  that  he  refrained  from  prostrating  and  became  arrogant. 
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■  ■  ■  I  Jim!  id  b  MIS 


Then  We  said:  "O  Adam!  Verily,  this  is  an  enemy  to  you  and  to  your  wife..." 
here  wife  refers  to  Hawwa'. 


So  let  him  not  get  you  both  out  of  Paradise,  so  that  you  will  be  distressed. 

meaning,  'Do  not  be  hasty  in  doing  something  that  will  get  you  expelled  from  Paradise,  or  else  you  will 
be  fatigued,  discomforted  and  worried,  seeking  your  sustenance.  But  here,  in  Paradise,  you  live  a  life 
of  ease  with  no  burdens  and  no  difficulties.’ 

Verily,  you  will  never  be  hungry  therein  nor  naked. 

The  reason  that  Allah  combined  hunger  and  nakedness  is  because  hunger  is  internal  humiliation, 
while  nakedness  is  external  humiliation. 

9  s 


And  you  (will)  suffer  not  from  thirst  therein  nor  from  the  sun’s  heat. 

These  two  characteristics  are  also  opposites.  Thirst  is  the  internal  heat  and  being  parched  from  lack  of 
water,  while  the  suns  heat  is  the  external  heat. 


Then  Shaytan  whispered  to  him,  saying:  "O  Adam!  Shall  I  lead  you  to  the  Tree  of  Eternity  and  to  a 

kingdom  that  will  never  waste  away!’ 

It  has  already  been  mentioned  that  he  caused  them  to  fall  through  deception. 


And  he  swore  by  Allah  to  them  both:  "Verily,  I  am  one  of  the  sincere  well-wishers  for  you  both."  (7:21 ) 

It  has  already  preceded  in  our  discussion  that  Allah  took  a  promise  from  Adam  and  his  wife  that 
although  they  could  eat  from  every  fruit,  they  could  not  come  near  a  specific  tree  in  Paradise. 
However,  Iblis  did  not  cease  prodding  them  until  they  both  had  eaten  from  it.  It  was  the  Tree  of 
Eternity  (Shajarat  Al-Khuld).  This  meant  that  anyone  who  ate  from  it  would  live  forever  and  always 
remain. 


A  Hadith  has  been  narrated  which  mentions  this  Tree  of  Eternity.  Abu  Dawud  At-Tayalisi  reported  from 
Abu  Hurayrah  that  the  Prophet  said, 


Verily,  in  Paradise  there  is  a  tree  which  a  rider  can  travel  under  its  shade  for  one  hundred  years 
and  still  not  have  passed  it.  It  is  the  Tree  of  Eternity. 

Imam  Ahmad  also  recorded  this  narration. 

Concerning  Allah's  statement, 

. . . 

Then  they  both  ate  of  the  tree,  and  so  their  private  parts  became  manifest  to  them, 
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Ibn  Abi  Hatim  recorded  that  Ubayy  bin  Ka'b  said  that  the  Messenger  of  Allah  said, 

.4ji/jL4iLlujU£JjtS  i4^)y.^£.Jai^5j^-^-l|(3b^-^‘d-5^,^L^^^  tj\ 

j*£>  :JIS 

Verily,  Allah  created  Adam  as  a  tall  man  with  an  abundance  of  hair  on  his  head.  He  looked  like  a 
clothed  palm  tree.  Then,  when  he  tasted  (the  fruit  of)  the  tree,  his  clothes  fell  off  of  him.  The  first 
thing  that  became  exposed  was  his  private  parts.  So  when  he  noticed  his  nakedness,  he  tried  to 
run  back  into  Paradise.  However,  in  the  process  a  tree  caught  hold  of  his  hair  (i.e.  his  hair  was 
tangled  in  a  tree),  so  he  ripped  his  hair  out.  Then,  the  Most  Beneficent  called  out  to  him  saying,  "O 
Adam,  are  you  fleeing  from  me!" 

When  he  heard  the  Words  of  the  Most  Beneficent,  he  said,  "No  my  Lord,  but  I  am  ashamed.  If  I 
repent  and  recant  would  You  let  me  return  to  Paradise!" 

Allah  replied,  "Yes." 

This  is  the  meaning  of  Allah's  statement, 

Then  Adam  received  from  his  Lord  Words.  And  his  Lord  pardoned  him.  (2:37) 

However,  this  narration  has  a  break  in  the  chain  of  transmission  between  Al-Hasan  and  Ubayy  bin 
Ka'b.  Al-Hasan  did  not  hear  this  Hadith  from  Ubayy. 

It  is  questionable  as  to  whether  this  narration  can  be  correctly  attributed  to  the  Prophet. 

Allah  said, 

■  ■  ■  ■  ■ 

And  they  began  to  cover  themselves  with  the  leaves  of  the  Paradise  for  their  covering. 

Mujahid  said, "They  patched  the  leaves  on  themselves  in  the  form  of  a  garment." 

Qatadah  and  As-Suddi  both  said  the  same. 

Concerning  Allah's  statement, 

0 Y  ■  ■  ■ 

Thus  Adam  disobeyed  his  Lord,  so  he  went  astray. 

( '' Y  Y  Joj 

Then  his  Lord  chose  him,  and  turned  to  him  with  forgiveness,  and  gave  him  guidance. 

Al-Bukhari  recorded  that  Abu  Hurayrah  said  that  the  Prophet  said, 

\  Jo I ^ U I ^ ' cLj f  l> 

Yi_giL^(3t  jip(^!u)l&i5" jA  J^(_ji_}^L4^5Kj34j3L;j^lilllii)li)a4’l(3'ij3lciot  '.Hi T LJlS 

68 


Musa  argued  with  Adam  and  he  said  to  him,  "Are  you  the  one  who  got  mankind  expelled  from 
Paradise  because  of  your  sin  and  you  caused  them  grief!" 

Adam  replied,  "Are  you  the  one  whom  Allah  chose  for  His  Divine  Messages  and  His  direct  Speech! 
Are  you  blaming  me  for  a  matter  that  Allah  wrote  upon  me  before  He  created  me!" 

Then,  the  Messenger  of  Allah  said,  (Thus,  Adam  defeated  Musa. 

This  Hadith  has  various  routes  of  transmission  in  the  Two  Sahihs  as  well  as  the  Musnad  collections. 


Allah  says; 


He  (Allah)  said:  "Get  you  down,  both  of  you,  together,  some  of  you  are  an  enemy  to  some  others. 

Allah  says  to  Adam,  Hawwa'  and  Iblis,  "Get  down  from  here,  all  of  you."  This  means  each  of  you 
should  get  out  of  Paradise. 

We  expounded  upon  this  in  Surah  Al-Baqarah. 

Some  of  you  as  enemies  to  others.  (2:36) 

He  (Allah)  was  saying  this  to  Adam  and  his  progeny  and  Iblis  and  his  progeny. 
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Concerning  Allah's  statement, 

■  ■  ■  . . . 

Then  if  there  comes  to  you  guidance  from  Me, 

Abu  Al-Aliyyah  said,  "This  (guidance)  means  the  Prophets,  the  Messengers  and  the  evidence." 

•P 

0  Yr)  ■  ■  ■ 

Then  whoever  follows  My  guidance  he  shall  neither  go  astray  nor  shall  be  distressed. 

Ibn  Abbas  said,  "He  will  not  be  misguided  in  this  life  and  he  will  not  be  distressed  in  the  Hereafter." 

■  ■  ■ 

But  whosoever  turns  away  from  My  Reminder, 

This  means,  "Whoever  opposes  my  command  and  what  I  have  revealed  to  My  Messenger,  then  he 
has  turned  away  from  it,  neglected  it  and  taken  his  guidance  from  other  than  it." 

verily,  for  him  is  a  life  of  hardship, 

meaning,  his  life  will  be  hard  in  this  world.  He  will  have  no  tranquility  and  no  expanding  of  his  breast 
(ease).  Rather,  his  chest  will  be  constrained  and  in  difficulty  due  to  his  misguidance.  Even  if  he 
appears  to  be  in  comfort  outwardly  and  he  wears  whatever  he  likes,  eats  whatever  he  likes  and  lives 
wherever  he  wants,  he  will  not  be  happy.  For  verily,  his  heart  will  not  have  pure  certainty  and 
guidance.  He  will  be  in  agitation,  bewilderment  and  doubt.  He  will  always  be  in  confusion  and  a  state 
of  uncertainty.  This  is  from  the  hardship  of  life. 

Concerning  His  statement, 

( '  f  .  . . 


.  .  . 


and  We  shall  raise  him  up  blind  on  the  Day  of  Resurrection. 

Mujahid,  Abu  Salih  and  As-Suddi  said,  "This  means  he  will  have  no  proof." 
Ikrimah  said,  "He  will  be  made  blind  to  everything  except  Hell." 

This  is  as  Allah  says, 


And  We  shall  gather  them  together  on  the  Day  of  Resurrection  on  their  faces,  blind,  dumb  and  deaf;  their  abode 

will  be  Hell.  (17:97) 

This  is  why  Allah  says, 

He  will  say:0  my  Lord!  Why  have  you  raised  me  up  blind,  while  I  had  sight  (before). 

This  means  in  the  life  of  this  world. 


(Allah)  will  say:  "Like  this  Our  Ayat  came  unto  you,  but  you  disregarded  them,  and  so  this  Day,  you  will 

be  neglected. 
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Meaning,  "When  you  turned  away  from  the  signs  of  Allah  and  dealt  with  them  in  the  manner  of  one 
who  does  not  remember  them  after  they  were  conveyed  to  you.  You  neglected  them,  turned  away 
from  them  and  were  heedless  of  them.  Therefore,  today  We  will  treat  you  in  the  manner  of  one  who 
has  forgotten  you." 


So  this  Day  We  shall  forget  them  as  they  forgot  their  meeting  of  this  Day.  (7:51 ) 

For  verily,  the  punishment  will  be  a  retribution  that  is  based  upon  the  type  of  deed  that  was  done. 
However,  forgetting  the  words  of  the  Qur'an,  while  understanding  its  meaning  and  acting  upon  its 
legislation,  is  not  included  in  the  meaning  of  this  specific  threat.  Yet,  forgetting  the  words  of  the  Qur'an 
has  been  warned  against  from  a  different  aspect.  It  has  been  reported  in  the  Sunnah  that  it  is 
absolutely  forbidden  and  there  is  a  serious  threat  against  one  who  forgets  Qur'an  (that  he  previously 
memorized). 


127. 


And  thus  do  We  requite  him  who  transgresses  beyond  bounds  and  believes  not  in  the  Ayat  of  his 
Lord;  and  the  torment  of  the  Hereafter  is  far  more  severe  and  more  lasting. 


Severe  Torment  for  Him  Who  transgresses  beyond  bounds 


Allah  says: 


. . .  5 

And  thus  do  We  requite  him  who  transgresses  beyond  bounds  and  believes  not  in  the  Ayat  of  his 

Lord; 

Allah  says:  'Thus  We  do  requite  those  who  transgress  beyond  bounds  and  belie  the  Ayat  of  Allah  in 
this  world  and  in  the  Hereafter.’ 


For  them  is  a  torment  in  the  life  of  this  world,  and  certainly,  harder  is  the  torment  of  the  Hereafter.  And  they  have 

no  defender  or  protector  against  Allah.  (13:34) 


Therefore  Allah  said, 


(uv)  . . . 

and  the  torment  of  the  Hereafter  is  far  more  severe  and  more  lasting. 

meaning:  a  more  grievous  and  more  painful  penalty  than  of  this  world  they  will  remain  therein,  they  will 
abide  forever  in  such  torment. 

Allah's  Messenger  said  to  both  husband  and  wife  who  took  an  oath,  when  the  husband  accused  his 
wife  of  committing  illegal  sexual  intercourse: 

Verily,  the  torment  of  this  worldly  life  is  more  insignificant,  compared  to  the  punishment  of  the 
Hereafter. 
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128. 

Is  it  not  a  guidance  for  them  (to  know)  how  many  generations  We  have  destroyed  before  them,  in 
whose  dwellings  they  walk! 

Verily,  in  this  are  signs  indeed  for  men  of  understanding. 

129. 

And  had  it  not  been  for  a  Word  that  went  forth  before  from  your  Lord,  and  a  term  determined, 
(their  punishment)  must  necessarily  have  come  (in  this  world). 

130. 

So  bear  patiently  what  they  say,  and  glorify  the  praises  of  your  Lord  before  the  rising  of  the  sun, 
and  before  its  setting,  and  during  some  hours  of  the  night,  and  at  the  ends  of  the  day,  that  you 
may  become  pleased  with  the  reward  which  Allah  shall  give  you. 

any  Nations  were  destroyed  and  in  Them  is  a  Lesson 


Allah,  the  Exalted,  says, 


Is  it  not  a  guidance  for  them... 

This  is  addressed  to  those  who  reject  what  the  Prophet  came  to  them  with: 


■  ■  ■  ■ 


(to  know)  how  many  generations  We  have  destroyed  before  them,  in  whose  dwellings  they  walk! 

'We  destroyed  those  who  denied  the  Messengers  from  the  previous  nations  before  them.  They 
showed  open  hostility,  so  now  there  is  not  trace  of  them  and  none  of  them  are  left.  This  is  witnessed 
by  the  empty  homes  that  these  people  left  behind,  and  which  others  have  now  inherited,  moving  about 
in  the  dwellings  of  those  of  the  past.' 


( ' Y  . . . 


Verily,  in  this  are  signs  indeed  for  men  of  understanding. 

This  means  those  who  have  sound  intellect  and  correct  understanding. 
This  is  as  Allah  says, 


Have  they  not  traveled  through  the  land,  and  have  they  hearts  wherewith  to  understand  and  ears  wherewith  to 
hear!  Verily,  it  is  not  the  eyes  that  grow  blind,  but  it  is  the  hearts  which  are  in  the  breasts  that  grow  blind.  (22:46) 

Allah  also  said  in  Surah  Alif  Lam  Mim  As-Sajdah, 
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Is  it  not  a  guidance  for  them:  how  many  generations  We  have  destroyed  before  them  in  whose  dwellings  they 

walk  about.  (32:26) 


Then,  Allah,  the  Exalted,  says, 


And  had  it  not  been  for  a  Word  that  went  forth  before  from  your  Lord,  and  a  term  determined  (their 
punishment),  must  necessarily  have  come  (in  this  world). 

This  means  that  if  it  were  not  for  the  Word  that  had  already  preceded  from  Allah  -  that  He  would  not 
punish  anyone  until  the  proof  had  been  established  against  him  and  the  punishment  would  take  place 
at  an  appointed  time  that  He  has  already  determined  for  these  rejecters  -  then  the  punishment  would 
certainly  seize  them  immediately. 


The  Command  to  be  patient  and  perform  the  Five  daily  Prayers 


Allah  comforts  His  Prophet  by  saying  to  him, 

■  ■ 

So  bear  patiently  what  they  say, 

This  means,  "Be  patient  concerning  their  rejection  of  you." 


■  ■  ■  ■ 


And  glorify  the  praises  of  your  Lord  before  the  rising  of  the  sun, 

This  is  speaking  of  the  Morning  (Fajr)  prayer. 

■  ■  ■  ■  ■  ■ 

and  before  its  setting, 

This  is  speaking  of  the  Mid-afternoon  (' Asr)  prayer. 

This  has  been  mentioned  in  the  Two  Sahihs  on  the  authority  of  Jarir  bin  Abdullah  Al-Bajali,  who  said, 

"Once  we  were  sitting  with  the  Messenger  of  Allah  when  he  looked  up  at  the  moon  on  a  night  when 
it  was  full.  He  said, 


Verily,  you  all  will  see  your  Lord  (in  the  Hereafter)  just  as  you  see  this  moon  and  you  will  not  have 
to  crowd  together  to  see  Him.  Therefore,  if  you  are  able  to  not  miss  a  prayer  before  sunrise  (Fajr) 
and  before  sunset  ('Asr),  then  you  should  do  so. 

Then  he  recited  this  Ayah." 

Imam  Ahmad  recorded  that  'Umarah  bin  Ru’aybah  that  he  heard  the  Messenger  of  Allah  saying, 

J*-  J455  1  V  El1 1  c? 

Anyone  who  prays  before  sunrise  and  before  sunset  will  never  enter  the  Hellfire. 

This  was  also  recorded  by  Muslim. 
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Concerning  Allah's  statement, 

.  .  .  .  . 

and  during  some  hours  of  the  night,  glorify  the  praises. 

This  means  during  its  hours  offer  the  late  night  (Tahajjud)  prayer. 

Some  of  the  scholars  said  it  also  means  the  after  sunset  (Maghrib)  and  the  night  ('Isha')  prayers. 

and  at  the  ends  of  the  day, 

This  is  the  opposite  of  the  hours  of  the  night. 

that  you  may  become  pleased. 

As  Allah  says, 

And  verily,  your  Lord  will  give  you  (all  good)  so  that  you  shall  be  well-pleased.  (93:5) 

In  the  Sahih,  it  is  recorded  that  the  Messenger  of  Allah  said, 

*  (Jl :  U 

Allah,  the  Exalted,  says,  "O  people  of  Paradise." 

They  will  reply,  "We  are  here  at  Your  service  and  Your  pleasure  our  Lord." 

He  will  then  say,  "Are  you  all  pleased?" 

They  will  reply,  "Why  should  we  not  be  pleased  our  Lord,  when  You  have  given  us  what  You  have 
not  given  any  others  of  Your  creation." 

Allah  will  then  say,  "Verily,  I  am  going  to  give  you  something  better  than  that." 

They  will  say,  "And  what  thing  could  be  better  than  that?" 

Allah  will  say,  "I  have  allowed  for  you  My  pleasure,  so  I  will  never  be  angry  with  you  again  after 
this." 


In  another  Hadith,  it  states  that  it  will  be  said, 


:  j  jj"y*5b\  ’ojJ  ttesji  1  u&J&Sl  ‘  3&I  53 
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"O  people  of  Paradise,  verily  you  all  have  an  appointed  promise  with  Allah  that  He  would  like  to 
fulfill  for  you." 

They  will  say,  "And  what  is  that!  Has  He  not  already  enlightened  our  faces,  made  our  Scales  (of 
good  deeds)  heavy,  saved  us  from  the  Hellfire  and  entered  us  into  Paradise!" 

Then,  the  veil  will  be  lifted  and  they  will  gaze  upon  Him  (Allah). 

By  Allah,  He  has  not  given  them  anything  better  than  the  opportunity  to  look  upon  Him,  and  that  is 
the  increase  (extra  blessing). 


And  strain  not  your  eyes  in  longing  for  the  things  We  have  given  for  enjoyment  to  various  groups 
of  them,  the  splendor  of  the  life  of  this  world,  that  We  may  test  them  thereby.  But  the  provision  of 
your  Lord  is  better  and  more  lasting. 

132. 

And  enjoin  Salah  on  your  family,  and  be  patient  in  offering  them. 

We  ask  not  of  you  a  provision:  We  provide  for  you. 

<^jSs Ua^sjStj 

And  the  good  end  is  for  those  who  have  Taqwa. 


r 


o  not  look  at  the  Enjoyment  of  the  Wealthy,  be  patient  in  the  worship  of  Allah| 


Allah,  the  Exalted,  says, 


And  strain  not  your  eyes  in  longing  for  the  things  We  have  given  for  enjoyment  to  various  groups  of 
them,  the  splendor  of  the  life  of  this  world,  that  We  may  test  them  thereby. 

But  the  provision  of  your  Lord  is  better  and  more  lasting. 

Allah,  the  Exalted,  says  to  His  Prophet  Muhammad,  "Do  not  look  at  what  these  people  of  luxury  and 
their  likes  and  peers  have  of  nice  comforts.  For  verily,  it  is  only  short-lived  splendor  and  a  feeble 
bounty,  which  We  are  using  to  test  them  with.  And  very  few  of  My  servants  are  truly  thankful." 

Mujahid  said,  (various  groups  of  them),  "This  means  the  wealthy  people." 


This  means,  "Verily,  We  have  given  you  (O  Muhammad)  better  than  that  which  We  have  given  them." 
This  is  just  as  Allah  says  in  another  Ayah, 
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And  indeed,  We  have  bestowed  upon  you  seven  repeatedly  recited  verses,  and  the  Grand  Qur'an.  Look  not  with 

your  eyes  ambitiously.  (15:87-88) 

Likewise,  that  which  Allah  has  stored  for  His  Messenger  in  the  Hereafter  is  something  extremely  great. 
It  is  an  unlimited  reward  that  cannot  be  described. 

This  is  as  Allah  says, 


And  verily,  your  Lord  will  give  you  so  that  you  shall  be  well-pleased.  (93:5) 
For  this  reason,  Allah  says, 


('71  .  . . 

But  the  provision  of  your  Lord  is  better  and  more  lasting. 

In  the  Sahih  it  is  recorded  that; 

Umar  bin  Al-Khattab  entered  upon  the  Messenger  of  Allah  while  he  was  in  the  small  room  in  which 
he  had  separated  himself  from  his  wives  after  he  had  vowed  to  stay  away  from  them.  When  he 
came  in,  he  saw  him  (the  Prophet)  lying  down  upon  a  sandy  straw  mat.  There  was  nothing  in  the 
house  except  a  pile  of  sant  tree  pods  and  some  hanging  equipment. 

Umar's  eyes  filled  with  tears  (upon  seeing  this),  so  the  Messenger  of  Allah  said  to  him, 


What  makes  you  cry,  O  Umar? 

He  replied,  "O  Messenger  of  Allah,  verily  Kisra  and  Caesar  are  living  in  their  luxurious  conditions, 
yet  you  are  the  chosen  Friend  of  Allah  amongst  His  creation!" 

The  Prophet  said, 


Do  you  have  doubt,  O  son  of  Al-Khattab? 

Those  people  have  had  their  good  hastened  for  them  in  the  life  of  this  world. 

Thus,  the  Prophet  was  the  most  abstinent  of  people  concerning  worldly  luxuries,  even  though  he  had 
the  ability  to  attain  them.  If  he  acquired  anything  of  worldly  treasures  he  would  spend  it  on  this  and 
that  for  the  servants  of  Allah.  He  would  never  save  anything  for  himself  for  the  next  day. 

Ibn  Abi  Hatim  reported  from  Abu  Sa'id  that  the  Messenger  of  Allah  said, 

kjjJ  I  ST*  I  Lso  jit  (jl 

Verily,  the  thing  I  fear  most  for  you  all  is  what  Allah  will  allow  you  to  acquire  of  the  splendor  of  this 
world. 

They  (the  Companions)  said,  "What  is  the  splendor  of  this  world,  O  Messenger  of  Allah?" 

He  said,  lofc?  The  blessings  of  the  earth. 
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Qatadah  and  As-Suddi  said, 

"The  splendor  of  this  worldly  life  means  the  beautiful  adornments  of  the  life  of  this  world." 

Qatadah  said,  4j>|^(that  We  may  test  them  thereby),  "So  that  We  may  put  them  to  trial." 

Concerning  Allah's  statement, 

. . . 

And  enjoin  the  Salah  on  your  family,  and  be  patient  in  offering  them. 

This  means  to  save  them  from  the  punishment  of  Allah  by  the  establishment  of  the  prayer,  and  you 
also  be  patient  in  performing  it. 

This  is  as  Allah  says, 

U  jiys k .ifcsJblt  £\ 'jfefc&igSi  till 

O  you  who  believe!  Ward  off  yourselves  and  your  families  against  a  Fire  (Hell).  (66:6) 

Ibn  Abi  Hatim  recorded  that  Zayd  bin  Aslam  reported  from  his  father  that;  he  and  Yarfa'  would 
sometimes  spend  the  night  at  Umar  bin  Al-Khattab's. 

Umar  had  a  certain  time  of  night  that  he  would  get  up  and  pray.  However,  sometimes  he  would  not  get 
up  for  it.  Then,  we  would  say,  "He  is  not  going  to  get  up  like  he  usually  does." 

When  he  would  awaken,  he  would  make  his  family  get  up  as  well.  He  would  say, 

(And  enjoin  the  Salah  on  your  family,  and  be  patient  in  offering  them)." 

Allah  said; 


We  ask  not  of  you  a  provision:  We  provide  for  you. 

This  means  that  if  you  establish  the  prayer,  your  sustenance  will  come  to  you  from  where  you  did  not 
expect. 

This  is  as  Allah  says, 

And  whosoever  has  Taqwa  of  Allah,  He  will  make  a  way  for  him  to  get  out  (from  every  difficulty).  And  He  will 
provide  him  from  (sources)  he  never  could  imagine.  (65:2-3) 

Allah  also  says, 

<j  lij 

And  I  (Allah)  created  not  the  Jinn  and  mankind  except  that  they  should  worship  Me  (Alone). 

until, 

dijs!  I  I }  i  (j  I  j  jJ  I  I  ij I 

Verily,  Allah  is  the  All-Provider,  Owner  of  Power,  the  Most  Strong.  (51 :56-58) 

Thus,  Allah  says,  (We  ask  not  of  you  a  provision:  We  provide  for  you). 
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Tirmidhi  and  Ibn  Majah  recorded  that  Abu  Hurayrah  said  that  the  Messenger  of  Allah  said, 

Allah,  the  Exalted,  says,  "O  son  of  Adam,  perform  My  worship  and  I  will  fill  your  chest  with  wealth 
and  fulfill  your  needs.  If  you  do  not  do  so,  then  I  will  fill  your  chest  with  toil  and  I  will  not  fulfill  your 
needs." 

It  is  also  reported  from  Zayd  bin  Thabit  that  he  heard  the  Messenger  of  Allah  saying, 

.  AxjjS 

Whoever  makes  the  worldly  life  his  major  concern,  then  Allah  will  scatter  his  situation  for  him  (i.e. 
make  it  difficult)  and  his  poverty  will  be  placed  between  his  eyes.  He  will  not  get  from  this  world 
anything  except  that  which  has  already  been  written  for  him. 

Whoever  makes  the  Hereafter  his  intention,  then  his  situation  will  be  gathered  for  him  (i.e.  made 
easy)  and  his  wealth  will  be  placed  in  his  heart.  The  worldly  life  will  come  to  him  anyway  (in  spite  of 
his  not  seeking  it). 

Concerning  Allah's  statement, 

And  the  good  end  is  for  those  who  have  Taqwa. 

This  means  the  good  end  in  this  life  and  in  the  Hereafter.  In  the  Hereafter  the  good  end  will  be 
Paradise  for  whoever  feared  Allah. 


Allah,  the  Exalted,  informs  about  the  disbelievers  in  their  statement, 
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They  say:  "Why  does  he  not  bring  us  a  Sign  from  His  Lord?" 

This  means,  'Why  doesn't  Muhammad  bring  us  some  proof  from  his  Lord?'  They  meant  a  sign  that 
was  proof  of  his  truthfulness  in  his  claim  that  he  was  the  Messenger  of  Allah. 

Allah,  the  Exalted,  said, 

0 rT)  . . . 

Has  there  not  come  to  them  the  proof  of  that  which  is  in  the  former  papers  (Scriptures)! 

This  means  the  Qur'an  which  Allah  revealed  to  him  while  he  was  an  unlettered  man  who  could  not 
write  well  and  who  did  not  study  with  the  People  of  the  Book.  Yet,  the  Qur'an  contains  information 
about  the  people  of  the  past  that  tells  of  their  events  from  times  long  ago  and  it  agrees  with  the 
authentic  information  in  the  previous  Books  concerning  these  matters.  The  Qur'an  is  the  supervisor  of 
these  other  Books.  It  verifies  what  is  correct  and  explains  the  mistakes  that  were  falsely  placed  in 
these  Books  and  attributed  to  them. 


This  Ayah  is  similar  to  Allah's  statement  in  Surah  AI-'Ankabut, 


And  they  say:  "Why  are  not  signs  sent  down  to  him  from  his  Lord!" 

Say:  "The  signs  are  only  with  Allah,  and  I  am  only  a  plain  Warner." 

It  is  not  sufficient  for  them  that  We  have  sent  down  to  you  the  Book  which  is  recited  to  them!  Verily,  herein  is 
mercy  and  a  reminder  for  a  people  who  believe.  (29:50-51) 

In  the  Two  Sahihs,  it  is  recorded  that  the  Messenger  of  Allah  said, 


There  was  not  any  Prophet  except  that  he  was  given  signs  that  caused  men  to  believe.  That  which 
I  have  been  given  is  a  revelation  that  Allah  has  revealed  to  me,  so  I  hope  that  I  have  the  most 
followers  among  them  (the  Prophets)  on  the  Day  of  Resurrection. 

In  this  Hadith,  the  Prophet  only  mentioned  the  greatest  of  the  signs  that  he  was  given,  which  is  the 
Qur'an.  However,  he  did  have  other  miracles,  which  were  innumerable  and  limitless.  These  miracles 
have  all  been  recorded  in  the  books  that  discuss  them,  and  they  have  been  affirmed  in  the  places  that 
mention  them. 


Then  Allah  says, 


\bijM lA&’h 


And  if  We  had  destroyed  them  with  a  torment  before  this,  they  would  surely  have  said:  "Our  Lord!  If 

only  You  had  sent  us  a  Messenger..." 

This  means,  "If  We  had  destroyed  these  rejecting  people  before  We  sent  this  Noble  Messenger  to 

them  and  revealed  the  Mighty  Book  to  them,  they  would  have  said,  (Our  Lord!  If  only 

You  had  sent  us  a  Messenger),  meaning,  'before  you  destroyed  us,  so  we  could  have  believed  in  him 
and  followed  him.’ 


This  is  like  Allah  said, 
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( ' r  £  ■  ■  ■ 

we  should  certainly  have  followed  Your  Ayat,  before  we  were  humiliated  and  disgraced. 

Allah,  the  Exalted,  explains  that  these  rejecters  are  stubborn  and  obstinate  and  they  will  not  believe. 

>J^)lcplJSll  I  > 

Even  if  every  sign  should  come  them,  until  they  see  the  painful  torment.  (10:97) 

This  is  as  Allah  says, 

And  this  is  a  blessed  Book  which  We  have  sent  down,  so  follow  it  and  have  Taqwa  (of  Allah),  that  you  may 

receive  mercy. 

Until  His  statement, 

because  of  their  turning  away).  (6:155-157) 

Allah  also  says, 

And  they  swore  by  Allah  their  most  binding  oath  that  if  a  warner  came  to  them,  they  would  be  more  guided  than 

any  of  the  nations  (before  them).  (35:42) 

And  they  swear  their  strongest  oaths  by  Allah,  that  if  there  came  to  them  a  sign,  they  would  surely  believe  therein. 

(6:109) 

to  the  completion  of  those  Ayat. 

Then,  Allah  says, 

...Ji 

Say: 

"Say,  O  Muhammad,  to  those  who  deny  you,  oppose  you  and  continue  in  their  disbelief  and 
obstinance." 


Each  one  is  waiting, 

among  you  and  us; 

so  wait  you  too; 

This  is  a  command  to  await  (anticipate). 

■  ■  . . . 

and  you  shall  know  who  are  they  that  are  on  As-Sirat  As-Sawi. 
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This  means  the  straight  road. 


And  who  are  they  that  have  let  themselves  be  guided. 

meaning  guidance  to  the  truth  and  the  path  of  right  guidance. 

This  is  similar  to  Allah's  statement, 


And  they  will  know,  when  they  see  the  torment,  who  it  is  that  is  most  astray  from  the  path!  (25:42) 
And  Allah  said, 


Tomorrow  they  will  come  to  know  who  is  liar,  the  insolent  one!  (54:26) 
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